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NOTES ON THE KAGORO AND OTHER NIGERIAN HEAD-HUNTERS. 
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MAJOR A. J. N. TREMEARNE.-Notes on Some Nigerian Head-Hunters. 137 

INTRODUCTION. 

These notes were written in 1909-1910, and a good deal of the less technical 
portion has since been embodied in The Tailed Head-hunters of Nigeria (Seeley and 
Co.), but owing to the courtesy of the Royal Anthropological Institute in allowing 
me to delay publication, and to the arrival of my friend Lieut. G. R. K. Evatt, I have 
been able to give some different photographs in this article, so it and the book do 
not overlap. These notes do not claim to be anything like a full description of the 
people with whom I was in touch for twelve months. In addition to the usual 
obstacles, I should mention that a patrol had punished some of the tribes in June, 
1908, just before I arrived at Jemaan Daroro; I accompanied one twelve months 
afterwards (August, 1909); another went there last year, and there are ruimours 
of nmore. It is therefore likely that a few statements may have to be modified 
when these tribes have been longer under observation, though in all sixteen 
authorities were examined, and no statement is made on the word of less than five 
of them, or else on the evidence of my own eyes. Luckily nearly all spoke Hausa, 
so we could establish direct relations, and, although they were sometimes shy, I SOOD 

became quite friendly with them. As tin has been found near their country these 
people, now utter savages, will no doubt in a few years be delighting in 
top hats.' 

The sixteen authorities on the Kagoro, Moroa, Attakka, and Gannawarri 
customs, etc., were: 

1. Kaka, Agwam (chief) of Fada Kagoro, and Government District 
Headman (D.H.M.) of the Kagoro District. 

2. Abornong, Government Headman of the Moroa District. 
3. Koshiyo, Agwam of Kaderko. 
4. Gajere, Agwamn of Safwio. 
5. Taggan, Agwam of Kukkum. 
6. Malckka, Agwam of Chanji. 
7. Bissan, Agwam of Ogban. 
8. Ettiyen, Agwam of Apak (there are two). 
9. Alak, Aawam of Tuku Tozo. 

10. Tagamma, interpreter, of Fada Kagoro. 
11. Machn, blacksmith, living temporarily in Fada Kagoro. 
12. Allah Keauta, ex-blacksmith, who once lived in Fada Kagoro. 
13. Mohamma Suda, Government Court messenger, formerly a trader. 
14. Kura, chief of Kaura. 
15. Arikia, wife of Machu. 
16. Lahidi, Hausa girl, once enslaved by a Moroa Agwam. 

1 Jemaan Daroro is now (June, 1912) an important mining centre. 
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138 MAJOR A. J. N. TREMEARNE.-NOteS on 

The authorities on the Kajji and Jaba customs, etc., were: 

1. Sintali, Government Headman of Kajji. 
2. Musa, chief of Mersa. 
3. Limarm, employe of the Sa(r)rikiii Jemaa. 
4. Awudu, son of Musa. 
Also some of the above sixteen. 

I.-COUNTRY-ORIGIN-HISTORY OF THE KAGORO, MOROA, AND OTHERS. 

Country.-The Kagoro, an almost naked, head-hunting West African tribe, 
occupy part of the north and west faces of a ridge of steep, high mountains running 
from the Bauchi into the Nassarawa province of Northern Nigeria. Most of the 
towns are built at the foot of the ridge, and nearly all on the north face are 
defended by labyrinths of cactus' hedges which sometimes reach a height of 
12 to 15 feet. There are no stockades. The towns and populations in order from 
the south are:-Tuku Tozo (150), Tuku (150), Jigya or Jigga (150), Tafa and 
Ungwal Giginnia (300), Chanji (200), Ogban (1,500), Kukkum (1,000), Fada Kagoro 
(1,500, the capital), Apak (500), Turap (400), Safwio (200), Duchui (150), and 
Kaderko (150). Opposite Fada Kagoro is Malagum (500), while Mafor (100) and 
Makabbo (100) face Duchui and Kaderko respectively. The total population is 
therefore about 7,000, but this estimate is only approximate, for it has, up to now, 
been impossible to assess the people properly, as most of them run away on the 
appearance of a European. The neighbours of the Kagoro are-to the east, the 
Attakka and Gannawarri; to the north-east, the Moroa; to the north, the 
Katab; to the north-west and west, the Kajji2; to the south-west and south, the 
Numuna and a mixture around the town of Jemaan Daroro; and to the south-east, 
the Ayu and Karshe tribes. 

Origin.-The iKagoro say that they came long ago from Bauchi country west- 
wards to Nimbia (Nassarawa), and from there they passed, after a short stay, to 
where Fada Kagoro now is. The leader of the party was Apak, after whom one of 
the towns is named. They there found the ruins of habitations of a former 
forgotten people-perhaps the makers of the stone axes said to have been discovered 
in the vicinity.3 The Kagoro themselves say that they have always regarded these 
as having been made by the splintering of rocks by lightning (this seems to be a 
genieral belief amongst the natives), and have never heard of their being used as 
tools, but the Agqwam of Ogban recognized one shown him as an axe. 

As the people have no records of any kind the account of their origin is very 
hard to prove or disprove. One thing which supports their story-an important 
point, too-is that in the towns on the northern face the sacred groves are all 

1 The word cactus is used for want of a. better, the plant is probably a species of euphorbia. 
2 The official spelling, Kaje, does not represent the soiund at all, it is almost " Kudgy." 
3 I was given some stone axe and hammer heads from a neighbouring district, but I did 

not succeed in obtaining any actually from the Kagoro country. In Jemaan Daroro barbers 
adopt some of the flatter heads for use as razor sharpeners. 
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to the south, and the people first look in that direction when performing their 
mystic rites (see page 164), the reason given being that they face their place of origin, 
while in those on the western face of the range the groves are to the north, and 
these towns, we know, are colonies from Fada' Kagoro. As nothing is known of the 
languages of the Bauchi plateau no comparison can be made, but it is worth noting 
that the salutation is almost the same (sham or shta), though the tribes do not visit one 
another, and all are head-hunters. Again, tobacco has been smoked for very many 
years in the north, yet the Kagoro did not know it, for their adoption of the Hausa 
name for it (and many other things) proves that it must have been introduced 
comparatively recently. A difference, however, should be mentioned, namely, that 
the Bauchi peoples wear " cases "' while the Kagoro do not. 

One is at first apt to be led astray by the fact that the tribal marks of the 
Kagoro, Moroa, Attakka, Katab, and Kajji peoples are identical, and their customs 
similar, while the languages are much alike-especially those of the Kagoro, 
Attakka, and Moroa. However, the Kajji, Katab, and Moroa claim their desceni 
from Zaria (to the north or north-west), and none of these tribes could have driven 
the Kagoro to where they now are, as although much more numerous, they are not 
so warlike. The similarity of the tribal marks is said to be due to the fact that 
about two generations ago the Katab had a very skilful operator who invented the 
pattern, and that people of the surrounding tribes visiting the town liked it so 
much that it became universal. Both Kagoro and Moroa have told me this, and 
the Sa(r)rikin Jemaa2 supports the story, so possibly it is true, though it is certainly 
strange. But it must have been more than two generations ago, for even the oldest 
men have the mlarks, which they say were done in their youtb. Peoples of the 
same origin, though they may fight, never keep the heads of victims as trophies, 
even if taken during the actual fighting they are given back on the declaration of 
peace to be buried. Now the Kagoro did take and keep Kajji and Moroa heads, but 
not-so they say-those of the Attakka. However, the Katab and Kagoro swore 
an agreement long ago not to do so, an agreement which has been kept, and as all 
say that their ancestors had no connection this does not prove very much. Finally, 
the Attakka even now occupy the hills above Nimbia, and their villages are 
built in a similar way to those of the Kagoro-though rather higher up-while 
the Moroa, Kajji, and Katab inhabit the plains, so I should say that the Kagoro 
and Attakka had a common origin from the southi, and before that from the east, 
while the other tribes came from the north and west.3 

It is said that when the Kagoro first came to the country they now inhabit 
thy cdid not know the use of the bow and arrow, and this is possibly correct, for 
the Sat(r)rikin Jemaa told me that the Attakka learned their arrow poison from the 
Kibbo (Bauchi) only about twenty years ago, and that they taught the Kagoro; 

I Fada means "capital." 
2 He died last year, and was succeeded by his son. Sa(r)riki is the Hausa for " chief," 

the -ii is short for na, " of." 
3 See page 143. 
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the Gannawarri use spears to-day. The place was so overrun with wild beasts 
that they had to live under ground and make tunnels to their farms, so I was 
told. This makes one suspect that they were originally troglodytes, like the Nadu 
tribe to the south; they still have caves where they store their food, and which 
they use as hiding-places when attacked. 

Hfistory.-It seenis that for a long time they were ruled by councils of elders, 
and that it was not until the Kajurawal forced them to pay tribute that they 
chose a chief. There had been desultory fighting for many years without miuch 
result on either side, but about one hundred and twenty years ago, so far as I can 
make out-possibly due in some degree to the wanderings of the Filani--the 
Kajurawa demanded a regular payment, and the Kagoro were not strong enough 
to resist. Two slaves had been asked for, so the Kagoro called a council to decide 
what should be done. A youth, Gundong, said he would supply the slaves if he 
were made chief (agwam), and tllis having been agreed to, he struck a silk-cotton 
tree (utkwtn) with his stick, and immediately two youngy slaves appeared, a male and 
a female, who were given as tribute. A simpler explanation occurs to one who 
knows their gentle habits, and that is that this was the beginning of the capture of 
passing strangers, which has been stopped only during the last three or four years. 
In fact, the Kagoro say that before that time they were not head-hunters, nor had 
they any slaves. 

Gundlong was thus the first agwam. He is said to have reigned fifty years, 
and on the day of his death the ukwwm tree withered and died. His brother Bishut 
followed and lived for another forty years. This would be quite possible if 
Gundong had been born when his father was eighteen (Kagoro marry rmiuch 
younger), and Bishut (by a different mother) when he was fifty. There was an 
interregnum for a number of years when Jigya, or Jigga, played the part of a 
tyrant, and at last had to run away and found a town of his own. The people then 
appealed to the Sa(r)rikin Jemaa to choose a chief, as they could not agree amongst 
themselves, and each town was fighting its neighbour. Bishut's son, Mungu, was 
appointed, but he died seven years afterwards, and was succeeded by Kaka, his 
brother, the present ruler, who was appointed District Headman (D.H.M.) by the 
Government in 1905. These chiefs were in no way subject to the Filani, although 
they asked the Sa(r)riki to choose them a chief, for although Jemaa, with Zaria's help, 
several times defeated the Kagoro, they also suffered some reverses, and never 
succeeded in subduing them nor in making them pay tribute. The Kagoro's first 
experienice of a British expedition was in 1905, and since then conflicts have taken 
place annually, and even yet three of the towns are not under control; I had to 
recommend two patrols in 1909.2 

1 Kajurawa is the Hausa plural. I have kept to the singular of the other names up to this 
in order to avoid confusion, but an s will be added in future if necessary. 

2 The first inflicted but little punishmrent as there was hardly any resistance, and operations 
had to be suspended on account of the rains. The second was opposed, and the medical 
hammocks were captured and kept for some time as trophies of war. On this occasion three of 
the Europeans and many of the native soldiers and carriers were badly stung by bees. 
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After Gundong had given his slaves, the head of each family took it in turn to 
provide the annual contribution, and would seize even his own grandchildren. 
They have now been roughly assessed, and most of the towns have paid tribute to 
the Government direct, the Chief of Jemaa not being given the position of 
suzerain, as he was unable to conquer them before we came. The Agwam of Fada 
Kagoro takes one-tenth of the total to compensate him for the trouble of collecting 
it, and as pagan chiefs seldom have much power over their people-who beat them 
if strong enough-he does not get overpaid. The incidence is about I d. per head, 
not a ruinous tax. 

The Kagoro agwctm is appointed by selection (now, of course, subject to 
Governinent approval) of the elders. The choice will apparently alternate between 
the families of two descendants of the first chief, for I am told that the next agwarn 
will be one of Mungu's sons and not one of Kaka's. Females cannot succeed. The 
authority of the agwamr is nothing like that possessed by the mreakwap, who lead 
all the sacred rites and administer the ordeals., Apak and Kukkum have a kind of 
deputy agwam in additioll to the principal chief. 

There are councils consisting of all the heads of families, they form courts to 
try important cases, consult the oracles re war, etc., anid practically control the 
chiefs. 

The late Dr. Keane in iWan, Past and Present, page 46, mentions a tribe of Kagoro, but they 
are apparently a branch of the Mande family much farther to the west, and so can have no 
coiinection with these people. The whole passage is:- 

" The Maiidingans proper of the Kong plateau may fairly claim, despite their late servitude 
to the Fulah conquerors and their present ready acceptance of French rule, to be an historical 
people with a not inglorious record of over 1,000 years, as founders of the two great empires of 
Melli and Guine, and of the more recent States of Moasina, Kong, and others about the water- 
parting between the head streams of the Niger and the rivers flowing south to the Gulf of 
Guinea. Here is the district of Manding, which is the original home of the Manding' Ke', i.e., 
'People of Manding,; as they are generally called, although Nand& appears to be the form used 
by themselves . . . . . . . Capt. Binger (Du Niger at Golfe de Cuinee) . . gives 
the subdivisions of the Mande fanlily, named from their respective tanne' (idol, fetish, 
totem)." 

The late Lieut. Boyd Alexander mentions in his From the Niger to the Nile that the people 
in the Nassarawa Province wear tails as well as discs. In vol. i, page 206, he writes:-" Two 
days from Koninkumn brought us into the Kachi-Panda hills, where lives a pagan tribe which 
does not recognise nmairiage customs. Only leaves are worn, or many of the women wear 
nothing more than a curious ornament, which is cylindrical in shape, about 8 inches long, and 
made of twisted rope. When the ornameilt is encased in brass it denotes virginity. It is hung 
down over the lower part of the back and kept in position by a striing round the loins. It 
has a quaint effect, and at a little distance gives one the impression of a tail." 

The " Kachi " is evidently the Kajji (or Kaje) country, but the Yesko people who live at 
Panda do not wear tails, being, I think, an offshoot from the Hausa; the people Lieutenant 
Boyd Alexander saw w3re evidently Jaba. The marriage customs are really very intricate, but 
unless a European spent some time amongst these people he would not hear anything of them- 
it is wonderful that he collected as much information as he did. The sign of virginity is a 
girdle made of string (ivyan), not a tail; the brass case would simply denote that the married 
woman wearing it was rich or extravagant, the only time an unmarried girl would wear a tail 
would be at a festival, in much the same way as our children take grown-up parts at a fancy 
dress ball, as is explained later. 
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The table of reigns seems to be as follows:- 

0. Council of Elders ... ... ... ? -1790 

1. Gundong ... ... 1790-1840 

2. Bishut ... ... ... ... ... 1840-1880 

0. Interregnum ... ... ... ... 1880-1898 

3. Mungu ... ... ... ... ... 1898-1905 

4. Kaka ... ... ... ... ... 1905- ? 

The Attakka are not yet under control,' so it has been impossible to study 
them. They are head-hunters like the Kagoro, they dress in the same way, and 
their customs are said to be siinilar. They probably number about 7,000. One 
wonan is seen in Plate XX, Fig. 3. 

The Gannawarri have been patrolled, but have not been thoroughly subdued. 
They are nearly naked cannibals, their attire being different from that of the 
Kagoro, also their customis. They were not in my district, and I was unable, 
therefore, to visit their towns, though I went a little way into their country 
to settle a quarrel. The principal chief and a new wife are seen in Fig. 1 in 
text. 

The Moroa say that their ancestors came from Zaria country to Kafanchan 
(north of Jemnaan Daroro), and from there Enniluchwi and his wife went east and 
founded Ungual Tukunia or Chori, some tinme before the Filani caine (about 1730 ?). 
He is said to have been the father of all the Moroa, and to have reached the age 
of one hundred years. After him came Yakwurrum of Babban Gidda (Hausa, " big 
house "), 10 years; Daudu of Manisha, 8; Rubu, 10; Unkwommakai, 15; Dawia of 
Chori, 50; and Abomong (shown in Fig. 1 in text) of Mansha (now 8), the present 
District Headman appointed by the Government. The Moroa resemble the Kagoro 
so much that-except where differences are noted-what is said of one tribe applies to 
the other, and this is also the case with the Kajji. One naturally thinks that since 
their languages and customs are similar the Kagoro and Moroa must be related. 
Both were, however, emphatic in their denial of this. Many of the Moroa towns 
have Hausa names (as have also two of the Kagoro), so it is evident that they were 
ready to learn the language of people near to them, and if the Kagoro were cut 
off from people to the south, they would probably learn the languages of those to 
the north all the sooner. 

The Katab are mostly in Zaria province, only one town being within the 
Nassarawa boundary, and I could not therefore study them. I was told that they 
originated in Kachicherri, niorth of Moroa. "There is a big rock, the Dutsin 
Kerrima, where sorcery is practised; cattle were sacrificed there long ago. The 
demons2 are very powerful, and earth is taken from the rock by the Filani and 
mixed with potash for their cattle. Years ago Awudu Sa(r)rikin Zaria, when 

1 A patrol visited the country in December, 1909, and subdued them. 
2 This accoult was given me in Hausa, the word used was aljani, not kuruca, a spirit, 

shad ow. 
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subduing the Katabs, gave the people a black bull to sacrifice on the advice of his 
malams.1 Even now on Sunday and Friday nights the hill is luminous, and white 
cattle mount on top of the rock and walk about tended by a white Filani girl." I 
could not test the truth of this, the mountain inay be a volcano. 

The Kajjis claim descent from the north-west.2 They also reseinble the 
Kagoro, but not so much as the Moroa. They are now thoroughly under control 
(as are the Moroa). I have given several photos of them. 

All these tribes are very good agriculturists, the Moroa being perhaps the 
best. They raise a great deal of guinea-corn and millet every year, but 
unfortunately make most of it into beer, so that from June to October they are 
usually in a state of semi-starvation, and have nothing but some bitter roots and 
what they can buy or steal. 

TI. ANATOMICAL OBSERVATIONS-MEASUREMENTS OF LIVING BODY- 

MEASUREMENTS OF SKULLS-ABNORMALITIES-PHYSIOLOGICAL OBSERVATIONS. 

Anatomical observationts.-Both men and women of the Kagoro, Moroa, and 
Kajji tribes are well built, and have rather slim figures. I was unable to 
measure ainy females, but secured the following numbers of the opposite sex -- 

Kagoro 72; Kajji, 55; Moroa, 1; crosses Kagoro-Kajji, 2; Kagoro-Attakka, 1; 
Kajji-Katab, 1; and Moroa-Katab, 4. The measurements of height must be 
considered as rough, owing to the difficulty of getting the subjects to hold 
themselves correctly. Those taken with the anthropometer are, I hope, accurate, 
though no allowance has been made for error. Full details are given in the 
Appendix. 

The Kajji seem to be rather taller than the Kagoro, and to have larger 
heads; but these measurements have not yet been taken in sufficient numbers to 
show any racial difference, so I do not put forward these variations as a support to 
the theory that they are different tribes, though it is tempting. Massage (see 
page 152) must have a great effect on the shape of the head. 

I Mohammedan priests or learned men, also magicians. 
2 Canon Robinson (Hausaland), describing a journey froin Keffi (or as he more correctly 

spells it, Kaffi) to Zaria, rvia Kachia, writes (p. 68) "The inhabitants of this district, many of 
whom wear no clothes of any kind, whilst others are content with a girdle of leaves, are a most 
degraded and unintelligent-looking set of people. According to the statements of our carriers 
many of them are cannibals, though we were not able to obtain any definite proof of this fact." 
And again (p. 73) : " The people through whose country we are now passing belong to the Kedara 
tribe; prior to this our route for about fifty miles lay through the country of the Kedje 
[Kajji], who are for the most part professional brigands, few of them wear anything more than 
a girdle of leaves or a piece of skin." The Kajji must evidently have been much farther to the 
west when he wrote (1894) than now. He does not even mention the Jaba tribe, who occupy a 
good deal of that country at the present time. 
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1 ~~~~~ ~~(72) (55) (1) (2) ()1) (4) 
NzrAure of Kagoro- Kagoro- Kajji- Moroa- 

0 bservation. Kgr. aji Moa. Kajji. Attakka. Katab. Katab. 

1 Age ... ... . ..~ 32,37 33,25 35 42,5 45 35 35 
2 Skin2 ...3 - - 2 

3 3, 1 7 23 - - 1 2 
4 ,4 .. . 17 7 1 2 - 

5 ,rough ... ... 22 16 1 1 1 1 4 
6 ,smooth .. 15 14 1- 1 1 - 

7 Hair colour .. ... Always black in the younig, growing grey in the old. 
8 ,,kind ... . .. In tufts in all cases. 
9 ,,quality ... All have coarse hair. 

10 ,,quantity ... IYouths have plenty, but it is liable to become thin in old people. 
11 Eyes, dark ... ... 24 1 7 - 2 
1 2 , A ... .. 23 21 1 1 1 
13 ,, B ... . 1 23 1 6 1 2 --1 

14 ,, C .. . 2 1 - -- - 1 
15 ,, deeply set ... 51 22 -1 1 1 1 
16 ,, not deeply set... 21 23 1 1 --3 

17 Face,-square... .. 5 2 - - - - 

18 ,,o long.. ... 10 7 -- - 

19 ,shield. .. 13 11 -2 1 1 1 
20 ,,ovaloregg ...} 9 10 1I - 2 
21 Nose promninent . i19 16 - 1 - - 3 
22 ,, and lips pro- 10 10 1 1 - . 1 

niinient. 
23 Lips prominent ..8 4 - - 1 1 - 

24 Cheek-boneprominent 28 16 1 1 1 - 3 
25 ,, , ot pro- 9 14 - 1 1 1 

miinent. 
26 Chin, broad.. ... 11 10 - 1- - 

27 ,, medium .. 7 1 1 - 1 

28 ,,narrow ...j 13 14 - --3 

29 ,, pointed ... 6 5 -1 --1 1 

30 Nose, straight ..l 16 11 1 1 --2 

31 ,,convex ...~ 5 7 - - - - - 

32 ,, concave .. 16 12 -1 1 1 2 

33 ,, poinitthick .. 24 16 -1 1 1 2 
34 ,, ,,thin ...~ 1 3 1 4 1 1 --2 

35 Lips, thick ... ..I 15 10 I 1 3 
36 ,,medium ..16 17 - - - - 

37 ,thiin ... ... 6 3 1 1 1 - 1 

38 , tiirned out ... 24 20 -2 -1 1 

39 ,, ot turned out 13 10 1I 1 -3 

40 Ears, flat ... ... 13 10 ---- 2 
41 ,, outstanding ... 24 20 1 ] 1 1 2 
42 ,, large ... ... 15 11 1I 1 -2 

43 ,, mediutm .. 10 11 I 1 
44 ,small ... ... 12 8 -1 -1 1 
45 ,, lobes large ... 16 16 - - 1 3 

46 , ,smnall ... 21 14 1 2 -1 1 

47 ,,,attached 13 8 - - -- 1 

48 , ,,partly 12 13 1 2 I 
attached. 

49 ,,,detached 12 9 - - 1 - 2 

Notes.-(J) Nos. 17 to 49 on 37 Kagoro and 30 Kajji only. 
(2) The numerals and letters used for the shades of the skin and eyes respectively refer to 

the table of coloiirs in Notes anid Queries on Anthiropology. 
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MJleasurements of living body (in millimetres). 

Nature of (72) (55) (1) (2) (1) (1) (4) 
No. Measuiremenit. Kagoro. Kajji. Moroa. Kagoro- Kagoro- Kajji- Moroa- 

Kajji. Attakka. Katab. Katab. 

1 Height standing ... 1600 1683 1730 1594 1721 1660 1769 
2 , ,, great- 1745 1872 - --- 1840 

est. 
3 , ,, least ... 1423 1373 - --- 1705 
4 ,, sitting ... 862 844 864 810 845 830 868 
5 ,, kneeling ..1181 1253 1285 1162 1255 1240 1312 
6 Span .. .. ..1780 1868 1883 1732 1840 1772 2107 
7 Head, lengthl .. 187 191 194 185 199 202 197 
8 ,,breadth .. 142 144 142 135 136 145 144 

9 ,C. I. .. ... 76,00 75,40 73-19 75~7 683.7-8 31 
1 0 ,,greatest 83,14 84,83 - 77-83 -- 76,02 

breadth. 
11 , least breadth ... 72-97 68,81 - 73,65 -- 66,16 
12 ,,height, . 218 22]. 223 218 212 227 229 
13 ,,circumference 540 554 553 534 560 570 568 
14 Face, length ... .. 114 115 121 110 110 127 117 
15 ,,breadth ... 123 139 142 136 138 134 140 
16 ,,biorb. breadlth 104 106 107 100 105 104 109 
17 ,, naso - malar 114 117 120 107 112 117 123 

breadth. 
18 Nose, length ... ... 47 49 52 47 52 45 50 
19 ,,breadth ... 44 45 44 42 48 48 46 
20 ,,N.1. ... ... 92-90 91,01 84-61 90,30 92,30 106-66 92,03 
21 ,, reatest breadth 114-28 113'33 - 95,83 -- 106,50 
22 , least breadth ... 71,92 76-36 - 84,78 - 80,00 

Measurement p0 Skulls.-I brought back thirteen skulls, which are now in the 
Anatomical Museum at Cambridge. Two (whitewashed) were those of Ayu people, 
and were obDtained from the walls of the fetish house at Ayashi; five were those of 
Gannawarri who had been treacherously mnurdered by Moroa men at a beer feast 
in Babban Gidda the preceding March; and six were those of Kagoro obtained 
from Kajji towns. The latter were measured by Miss Tucker, B.A., of Newnham 

College, who kindly gave mie the following results 

(1) (2) (3) (4) (5) (6) 

Glabello-occipital length ... 186 165 170 - 178 177 
Ophryon-occipital ,, ... 183 165 168 - 179 175 
Maximum breadth ... 133 124 132 127 139 135 
Cephalic index ... . 71 '5 75 ,2 77 ,6 -78 1 76 ,3 

Basi-bregmatic height ... - 130 129 - 138 139 
Auricular-bregmatic height 123 115 115 - 124 124 
Height index (1) ..... - 78 ,8 75 .9 -77 4 78 *5 

) )(2) .. ... 66 1 69.7 67,6 -69 -7 70,1 
Nasal lenrgth ... .. 52 45 43 45 57 50 

breadth ... .. 28 25 25 25 28 28 
index ... ... 53,8 5516 58 'I 55.6 49'1 56 

Nasio-prosthionic length ... -62 55 57 72 
Bizygomatic breadth ... 127 117 118 - 137 127 
U-pper facial index... ... -52 .9 46 '6 -52 ,6 - 

From chin to top of head 

VOL XLI[I L 
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(1) (2) (3) (4) (5) (6) 

Basio-prosthionic length ... - 92 82 - 101 | 
Basio-nasal length ... ... - 91 86 107 101 
Alveolar index ... ... 101 1 95 *4 94 4 
Auriculo-nasal radius ... 93 84 80 - 93 93 
Auriculo-prosthionic radius 94 89 _ 101 
Radio-gnathic index ... 111 9 111 *3 105 *2 
Horizontal circumference... 505 467 480 515 506 

Base of No. 1 absent. No. 4 much damaged. 

A bnormalities.- There are no albinos nor persons with red hair, nor, apparently, 
any with an excessive amount or with none at all. Old people are looked after by 
their children-especially the fathers, but their death is nothing to be sad about 
-in fact, quite the opposite, for the older and more impbrtant the deceased the 
greater the " wake."' They are, however, never killed. 

The hair turns grey and the teeth disappear in old people. It is said that 
there have been no cases of harelip, or cleft tongue or cheek, though children have 
been known who could not talk properly (cleft palate ?), but a few persons have 
been known who had extra fingers. A Moroa (named Bulwan) at Zankam had three 
thumbs on each hand (this was sworn to by three chiefs), and another (Kanga) of 
Magwok, had two fourth fingers on each hand; a Kagoro (Kabboshio) had webbed 
feet. All the extra digits had nails. I saw a two-thumbed Ninzam boy at 
Augwom last August, but have not met any of the above. Nothing was done to 
these people, they were treated exactly like normal beings. I did not hear of any 
cases of deformed genitals nor of steatopygia. The umbilicus is often several 
inches long. One of the wives of the chief of Mersa had mamnmce which reached 
almost to the waist. 

If a child be an idiot or unable to move about, it may be thrown into the 
water, " but not killed." This usually happens when the child is between the ages 
of one and four, but in some cases he may be given a much longer time in the 
hope that he will recover. " It is evidently a snake and not a human being. If 
after you have thrown him (or her) into the water you go away and then come 
back silently and hide yourself, you will see the child lengthen out into a snake." 
This was done at Jemaa and in the surrounding districts also. Matchu (blacksmith) 
says that his grandfather, Shobin, took a boy to the river-side and made him sit 
with his face to the stream. He and the boy's father gave the boy some kunu,2 
and while he was eating it they stole away and climbed a tree overlooking the 
river. Soon the boy glanced around, and seeing no one, began to grow until he 
was as tall as a tree, turning at the same time into a snake. Shobin and the 
father were terrified and ran away, the former tearing his leg during the flight, 
the mark, which he had to his death, being, of course, an indisputable proof of the 

1 See page 166. 
2 Native broth; the narration was in ilausa. 
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truth of the story. It is possible that once, on some former occasion when a child 
was thrown in, a crocodile or some other monster leapt up and caught him, thus 
terrifying the onlookers and giving rise to this myth. 

If Moroa give birth to an idiot or deformed person medicines are tried, even 
up to the age of ten years, if necessary. The mother will suckle it for some time,} 
and if it does not become :normal will leave it with the father and marry someone 
else. When the father is convinced that it is useless to expect any improvement,. 
he calls in a Kagoro or Attakka priest, who will throw it into the River Kaduna.. 
IHe himself has to hide, for the child turns into a pillar of fire and smoke and 
would consume him if present. The mother will never return to the house while 
the child is alive, lest it prevent her conceiving a normal child, but may after its 
death. Kagoro and Attakka have much stronger "medicine " than Moroa, so 
they do the drowning themselves. It is just possible, judging from this and from 
the fact that the Moroa's time of probation is so long, that the Kagoro taught 
them the custom. 

Physiological Observations.-The habitual posture of the Kagoro in sleep is on 
the side, they sleep on short mats made from the leaf of the palm-tree. They 
squat to make water. The gait is rather slouching in most, but some move with a 
springy step; in any case it is difficult to judge exactly, for they are not at their 
ease in a European's presence, and probably do not walk naturally. They are not 
used to walking long listances, as they seldom go far from home. The arms are 
swung slightly, especially when carrying a load on the head, and the knees are 
slightly bent. They are, of course, barefooted. The few who have horses ride 
bare-back or with goatskins for saddles-no stirrups. 

They seem to have no power of moving ears or scalp, nor of shutting one eye 
independently of the other, but if both be closed they can partly open one. It was 
impossible to test the sight and hearing. I do not think that their sense of smell 
is above the ordinary. They point with the open hand and do not seem to be able 
to extend any one finger fully by itself, the third being the most difficult. They 
can pick up staves (if carrying loads, for instance) with their toes, and grass is held 
in the toes when being plaited for roofs, but even the great toe seems incapable of 
much separate movement. I have never seen a male Kagoro voluntarily carry 

anything other than his hoe (hooked over the shoulder) or bow and arrows or staff 
(held in the hand); he does not trade, and the grain and wood is collected by 
the women, so the men have but little occasion to take loads on their heads.' They 
seem to have no tricks of sleight of hand. The people may attach short ropes to 
their feet in order to climb trees, pulling up first one and then the other, or notches 
may be cut for the climber to "swarm ? up; it depends upon the size of the tree. 

Astonishment is expressed by opening the eyes and mouth wide, and by 
raising the eyebrows; sometimes the hands are held up, palms outwards, about 
the level of the mouth, and in some cases the hand (palm inwards) is placed on 

1But the women, of course, carry their loads thus. 

L 2 
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the mouth, but this is not beaten as with the Hausa. The Kagoro frowns when 
considering a knotty problem-he seldom considers it long. I could not see any 
signs of blushing, nor did I manage to catch anyone quarrelling. To indicate that 
he thiniks another is lying (e.g., in a case in court) the hearer places his fingers to 
his mouth as if about to pull out something and makes exclamations such as " Ah 
,ah ah " or "Kitt kut kut." It is possible this gesture was learnt fronm the Hausa; 
it is certainly very expressive. When happy, the eyes sparkle, the surrounding 
skin being wrinkled, the mouth drawn back at the corners, and if very merry the 
eyes become full of tears. Fear is expressed in much the same way as with us, 
\Tiz., a look of horror, shrinking, and an attempt to run away. At this they are 
wonderful, the doors of their houses aie very low, and they appear to throw 
themselves at them and literally dive in. One may be talking to a native sitting 
down a foot off, look away for two seconds and he has gone without a sound and 
without a trace. Disgust is shown by turning down the lower lip and giving vent to 

Um um " or " Kut kut," and frowning. To express inability to do or to prevent 
anything, the hands are extended outwards slightly in advance of the face, palms 
outwards. The head is thrown back for affirmation, and shaken for negation, while 
for emphasis the hand may be moved downwards from the face, palm outwards. 

The faculty of attention is easily wearied, about half ari hour of questioning is 
eniough-another difficulty for the stu(dent. The memory seems to be but little 
developed, possibly through so much drunkenness. The people are not very curious 
nor anxious to learn new ideas, tools, etc., from their neighbours; they seem to be 
quite content to remain as they are, and simply say, " We Kagoro do not do so," 
or " Our fathers did not teach us." Thus even now none of them (nor of the 
Moroa and others) can forge iron or make their agricultural implements, although 
foreign-generally Hausa-blacksmiths have been with them for many years, and 
they will not wear clothes, in spite of the fact that during the harmattan season 
their climate is very cold. They are, however, learning Hausa, but not Filani, for 
the people speaking the latter-having been slave-raiders-are their natural enemies. 
As with most wild natives here, the idea of direction is good if they have once 
been to the places, but they travel very little and seldom leave their own country. 
They are courageous, and have made tribes much bigger than their own respect 
them. None have as yet been educated, so it is impossible to say whether they 
would readily return to their native state if once removed from their surroundings. 
They have such a strong love of freedom and conservatism, that I do not think 
they would relinquish their liberty nor take to any European customs without 
compulsion, and as that would be contrary to our principles, we let them alone so 
long as they keep their roads open and remain peaceful. The tax imposed is 
merely to remind them that they are no longer able to indulge in their little hobby 
of collecting the skulls of their neighbours without serious consequences. 
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III. SCARIFICATION-PAINTING-ORNAMENTS-DEFORMATIONS-CLOTHING. 

Scarification.-All members of the Kagoro, Kajji, and Moroa tribes are scarified, 
and I am told that the same holds good with the Attakka and Katab. As men- 
tioned before (page 138) the similarity of the design arises from a cause quite apart 
from any connection between the tribes, and resembles our copying the " latest 
Paris fashions"; before the present pattern was adopted, each tribe had irregular 
cuts on the forehead only. There seems to be no religious significance, the lines 
are simply to denote race, and this must be correct if what they say about copying 
those of the Katab is true. Again, while circumcision is performed only by a 
man specially appointed, the scarification may be done by the child's father, though 
the patterns on the chest are usually made by a particular man. 

Males and females have the same marks on the head. These consist of numerous 
short perpendicular cuts right along the forehead, from ear to ear, and long 
slanting lines (13 or more) on each cheek from ear to chin (Plate XIX, Fig. 1).1 
In some cases (particularly amongst the younger men) a sort of zigzag is added to 
the lowest line (Plate XIX, Fig. 3), but this is not compulsory; the others are, 
except in Tuku and Tuku Tozo, where I saw Plate XIX, Fig. 2, which towns 
seem to be separating themselves from their northern relatives and to be desirous 
of settling down peacefully under Jemaa, for there are no hedges there, and the 
tails of the women are of a special shape. Men may have in addition patterns on 
the chest, composed of rows of cuts about i inch to I inch in length and usually 
made slantwise, but they are voluntary and seem to be dying out; they are not 
confined to persons of rank. 

I have noticed the following: Fig. 5 (See Plate XIX) was seen on Kaka, the 
present chief (agwam) of Fada Kagoro; Fig. 6 on Addam, Agwam of Apak; Fig. 7 on 
Ungbain (an Attakka mother) Agwamn of Tuku; No. 8 on Alak of Tuku; No. 9 on 
Kyana of Tuku; Fig. 10 on Kwoiya of Tuku Tozo; Fig. 11 (evidently a modification 
of 7) on Dunyo of Fada Kagoro; Fig. 12 copied, I think, from the Hausa, on Kogi 
of Tuku Tozo. I have examined every chief, only those mentioned had chest 
decoration, and these were the only patterns which I saw. 

Amongst the Kajji I found the following: Fig. 13 on Buderi of Attar, 
Fig. 14 on Zurufu of Kachib. The latter, an arrow, coming up from a necklace 
behind each ear, has been copied from the Hausa, and is very common. 
Fig. 15 shows the marks made by Kafanchan people on Mugunta,a Kagoro of Kukkum, 
because he was caught when a child stealing maize there; this is the only instance 
of the kind which has come to my notice. The Kafanchan people must have also 
given him a nickname, as lugunta in Hausa, which language they understand, means 
" wickedness." Fig. 16 looks something like a mixture of design as well as of 
blood in Abufoi, a Kagoro of Malagum, whose mother was a Kajji. Abomong' 
D.H.M. of Moroa, born of a Katab mother, had some slight variations in the 

1 Unfortunately the artist who copied my sketches dit not make the lines on the forehead 
high enough, aDd the hair is made to appear long instead of short-or even shaven. 
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lines of his face from those of the general pattern. Those near the mouth came a 
little below its level and then up again to meet it, while instead of the zigzacg 
he had six separate short lines underneath the chin, see Fig. 4. 

These marks I was told are merely for the sake of ornament, they are not 
regarded as charms in any way. I could not find ouLt what the patterns are 
intended to represent, the people said they did not know, and-if borrowed-this is 
probably quite true. Youths have the forehead scarified when able to hoe. The 
only raised scars I saw were on a Kajji man at Mersa, and this seems to have 
been an accident. 

There is no doubt that Hausa patterns will spread, and be adopted even by the 

Kagoro, especially those which are supposed to have particular virtues-prevention 
of sickness, retention of wife's fidelity, etc. Many of the Kajji already have 
them, but they are not reproduced here as they have appeared in separate notes 
before.' 

Women's chests and backs are decorated with a regular pattern, so there is no 
need for them to undergo fresh pain for the sake of acquiring additional beauty. 
The first to be done are those around the navel, Figs. 17 and 18, which seem to 
vary a little in design. When a girl reaches the marriageable age (with some this 
coincides with first menstruation) the chest and back will be scarified (Figs. 19 and 
20), and when she goes to her husband the forehead (Fig. 1). There is no danger 
of a Kagoro girl losing her " marriage-lines '. The rows of marks (made as in the 
man's chest patterns) may be increased in number. 

The scarifier is an important person, but he has not the exclusive right to 
operate on everyone. The office is practically hereditary, for no man would teachfa 
youth other than his own son or nephew. 

Painting.-At feasts (marriages, etc.) both sexes paint a black stripe about one 
inch wide from forehead to navel, and somietimes there may be a narrow line on 
both sides, or each of these lines may be divided into three, as in Fig. 21. No 

colours are used but black pigment and the red earth mentioned below, and no other 

designs are permitted. They are, of couLrse, in addition to the scarifying. The 

pigment is obtained from the unripe kernel of a certain thorn-tree (Kagoro, illak; 
Hausa, gaude), which is pounded up, mixed with water, and applied with the 

crushed end of a stalk of guinea-corn. For scarifying (which is to be permanent) 
the incisions are painted with soot (atchitchang), from the bottoms of the cooking 
pots (lan), mixed with grease. The black and red are easily obtainable, so is white 
earth, but the latter is not used on the bodies, though it may be eaten (page 171). 
There are no special artists for the painting, the people do it to each other; but for 

scarifying a particular man is resorted to, if one wants it well done. 
The women usually smear their bodies with red earth (mixed with grease if 

they can get it), and the men at certain times (e.g., dances) may coat their legs up 
to the knees; this is said to be merely for the sake of ornament, but it may also keep 
off insects. No distinctive dress is worn for prowess in war, though a male was not 

1 See R.A.I. Joutrnal, vol. xli, Jan.-June, 1911, page 162. 
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supposed to have attained to the dignity of full manhood until he had killed some- 
one. There is a general idea amongst Jemaa people that he was not allowed to 
marry until this desirable feat had been performed, but the Kagoro deny this, and- 
judging by the early age at which youths obtain their brides-I feel inclined to 
believe them. On the return of the hero to his house, his whole body was smeared 
with red earth, and he was carried in procession on the back of a friend, the women 
of the quarter meanwhile dancing and waving their hands before him, and singing 
his praises. 

It is rather surprising that they have not learned to put antimony (or sulphide 
of lead) on their eyelids, nor to stain their nails and hands with henna, as do the 
Filani and Hausa near them. They say they are afraid to ornament their hands 
lest it should interfere with their farming, and it is quite possible that this idea is 
fostered by the men so that the women will continue to do the hard work. 

Ornam,ents.-No special badges of rank are worn, not even in war. The chiefs 
do not fight themselves, for a general is chosen by the people before the war 
commences, but they follow their men to drive them on if necessary (see 
page 174). Youths may dress their hair, girls and women shave their heads. 
With Kagoro some males, up to about the age of twenty, allow the hair to grow 
in a broad tuft from the forehead to the back of the neck like the women in 
Plate XXI, Fig. 3. Some Kajji say that a youth should not shave his head 
until he has two children, but this is doubtful. Some plait it instead, and 
ornament it with beads, as do the Kajji, or arrange it in the shape of a mop 
like the man in Plate XXI, Fig. 1. Young girls may do likewise, but shave the 
head when about six years of age, possibly because they have to carry weights 
(wood, water, grain, etc.), while the men very seldom do so. The older men usually 
allow the beard to grow-Kagoma may bind it in grass-but the moustache may 
be shaved at intervals. No shaving seems to be done while preparing for the 
harvest; I could not ascertain that there was any reason for this except that the 
men were too busy on the farms, but I suppose that there is a better one. 

Open brass bracelets are worn by both sexes, and iron bands 
(probably obtained from the Gannawarri), on the calves of any 
men and old women who can afford them; they are, however, 
very rare. Beads (Plate XX, Fig. 3) and horsehair (Plate XX, 
Fig. 1) are made into necklaces for women, while light iron 
chains are hung by men around their waists and necks, especially 
if courting. Strings of beads (imported) are worn by all females. 
There are no toe-rings, but beads or beans are used for finger 
rings. There are no signets. All ornaments are removable 
except the metal cases around the legs. These seem to be 
a development of the wooden protection for the ankles used by 
the Kibbo; they are heavy and sometimes make the wearers' 
feet very sore, so that they have to tie grass or bandages of 

KIBBO ANKLE- 

PROTECTORS. 

leather or cotton for them to rest on; they are valuable, and are kept in the family. 
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Deformations.-Both lips of the women are pierced (see Plate XX, Fig. 1) for 
the reception of pieces of wood called tichiak, which may be over 1 inch in diameter 
and about :3 inch high (Plate XIX, Fig. 22). Sometimes the outer face is 
ornamented with beads, tin, or coloured earth. They are easily removable, and are 
taken out before the mother sucks the stump of the umbilicuis (see page 173), but 
are supposed to prevent females eating fowls or dogs (see page 160). These people 
do not kiss each other, so there is no objection to the tichiak on that score. The 
lips are usually pierced when the girl is about seven or eight; at first, stalks 
of grass are worn and then sticks of increasing thickness, until the tichiak itself 

can be inserted. These are of varying diameters, and when very large make the 
lips project so much that sideways the wearer has a pig-like appearance (note the 
Attakka woman in (Plate XX, Fig. 3)). 

Both ears are pierced in the women, only the left in the men, and they are 
treated in the same way as the lips; in the southern towns the piercing of ears in 

males is not compulsory. Beads, usually in the shape of blue glass rings, are 
bought from Hausa and other traders and worn, but if these be unobtainable string 
or sticks will do. There seems to be no way of mending torn lobes, for I have 
seen several in spite of the fact that ear-rings are so light. The nose is not 
pierced, as with the cannibal Nadu to the south (septum) (see Plate XXI, Fig. 1) 
and the Beriberi of Bornu (right nostril), nor flattened. Teeth are not filed, as 
with some Mada (see Plate XXI, Fig. 2), nor broken. 

The heads of infants are massaged backwards to keep them from becoming 
too broad (see page 173), both sexes being donie in the same way; the mothers 
(who do it) warm their hands first and use grease. The mode of carrying 
children (see page 173) does not influence the shape of their heads much. The 
women may bind themselves tightly after childbirth to avoid becoming per- 
manently fat.' There is no artificial elongation of the mamma. 

There is no deformation of the feet or fingers, nor castration, inor production 
of artificial hypospadias so far as I could ascertain. 

Clothing.-The chiefs who have been recognised by the Government wear 
Hausa robes and are called agwam, no other Kagoro wears any cotton of any 
kind, but Kajji and, to a less extent, Moroa buy clothes from the Hausa if they 
can afford them (see Fig. 1 in text and Plate XXII, Fig. 1). The males wear a 

leather triangular loin-covering after they have reached the age of six or eight, 
possibly earlier if the father happens to have skins to spare, Moroa and 

Kajji may wear cotton loin cloths like those of the Mama in Plate XXI, Fig, 4. 
Some wear another skin over the shoulder as a cape, the two front legs being tied 
together to serve as a cord, enabling it to be shifted to the side exposed to the wind or 

rain. Both garments are made of goatskin, the hair being left on the latter, that for the 
loins being tanned. There is no special " tailor "; the skins are prepared 

I So it is said: I have not seen any do so. 
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by the wearers themselves. The men do not wear "cases" like the Gannawari 
(see Fig. 1 in text), for they are circumcised.' 

Girls from three to four until married wear the 
ivyan, a girdle of loose, native string-not plaited nor 
twisted-which is tied around, but lower than, the waist, 
a long end passing from below the navel between the 
legs to meet the girdle again near the small of the back. 
This is an absolute sign of virginity. Married women 
wear a tail (kunnok) instead of the girdle, which is in 
shape something like a mushroom, some are long and thin 
(Plate XX, Fig. 2), others are short and stumpy (Plate XX, 
Fig. 3). The tail is made of a palm fibre very tightly 

THE IVYAN. 

drawn together and bound with string, the wide wheel-shaped part being 
plaited like basketwork, some are left thus, others are coloured red with earth 
to match the wearer's body. The next step in ornamentation is a row or two 
of beads around the edge, then brass wire may be bound around the body or it may 
be covered with sheet brass, finally the under part may be decorated with beads 
in a regular pattern. The brass is, of course, obtained from the Hausa; the 
beads (from them or other traders) are strung on threads and then stuck on with 
liquid rubber, of which there is plenty in the country, they are not sewn in any 
way. The fancy patterns were, I think, invented by the Jaba, a tribe to the 
west of the Kajji; they are extremely rare amongst Kagoro women. Two strings 
of the same material attach, the tail to the waist. These peculiar articles are 
probably responsible for the old belief in tailed people in Nigeria. Kagoma virgins 
wear an apron of strings dyed green, to which are attached cowrie shells and brass 
bells. 

KAGOMA CHASTITY APRON. KEDDARA WOMAN S TAIL. 

When a girl has been married, her mother takes off the girdle, and a small 

branch or bunch of leaves is hung to a string to hide the parts in front (Plate XX, 

I It seemed to be the case that tribes either wore cases or practised circumcision; they did 
not do both. Different kinds of cases are shown in Plate XXI, Figs. 1, 2. and 4. 
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Fig. 1). Many wonien-especially when old, apparently-wear leaves both 
fore and aft, but this is not compulsory, those in front are a sign of marriage. 
At certain times (dances) leaves may be worn by young girls, and this 
perhaps corresponds in some degree to our taking grown-up characters at 
fancy-dress balls. Keddara women wear a tassel-like tail of loose string (see 
Plate XXII, Fig. 2 (22)). A girdle used by Ninzam is shown in Plate XXII, 
Fig. 2 (26). Tails and loin-coverings are not sacred to the owner, and 
if in good coiidition at the timiie of the wearer's death may be passed on to 
other members of the family. It is just possible that these tails may be 
a survival of a phallic cult, for:-(1) Kunno7k means " orphan," which may 
indicate that it is alolne on the back, or more likely that a child (also carried 
on the back) is the result of connection with the male organ; (2) the shape 
is certainly suggestive; (3) virgins do not wear them (see above), only married 
women, and not even they during a period of widowhood (page 174). However, 
no Kagoro, Kajji, Attakka, or Moroa woman would date to attire herself in any 
other than the prescribed fashion, though the only punishment which would be 
inflicted is, apparently, the disapproval of her people; the differences in the 
adornment and shape of the tail seem to be the only variations allowed. I have 
known girls taken away when young, and dressed in Hausa clothes, at once 
to discard these for the tichziak and tail on their return; but, on the other hand, the 
mutilation of the lips is not at all popular amongst women of other tribes. Having 
to judge once between a husband who wanted his wife (a runaway slave from 
Sokoto) Kajji-ised, and the wife herself, who thought her natural charms sufficient, 
I decided that she must adopt the leaves and tail as she was married to a Kajji, 
but that her lips were not to be touched, for the perforations should be done only 
when the girls are young. They seemed to be satisfied with the decision. So it 
was probably in accordance with their ideas. 

HAT WORN BY NINZAM AND OTHERS. 

No head-covering is worn by either sex, but a cape-somiething like the sack 
with one side cut open worn by coal-heavers-is made of palm leaves for protection 
against the rain. This iliay have been copied from those made by Hausa, their 
namne for it (7kabiddo) is often used. A three-cornered grass hat is worn by 
Ninzam, and there are round ones also. There are no coverings for the hands or 

feet. 

The Gannawarri women wear a number of iron rings in front (see Fig. 1 in 

text) and a kind of leather brush behind, no leaves nor tail. 
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IV. HABlTATIONS-BUILDING-DECORATION, ETC.-REOCCUPATION. 

Ha bitations.-Houses (bat aili) are built of red or black mud and have grass 
-roofs (tsaza). The walls (klmnfarak) are 3 to 4 feet in height, the roof is higher at 
the back of the house than at the front (see Plate XIX, Fig. 26). Each house 
-has one central door (daokany&), or in a few cases two, opening into the compound. 
Each wife has a separate house for herself and her family. There is a porch 
or hall extending along the whole width of the house, where wood is kept, and 
a verandah outside that, where the people sit in wet weather during the day, 
-or outside in dry weather on palm tree logs let into the ground. The 
porch has a doorway about 22 to 3 feet high in the shape of a half-hoop; betweeni 
this and the sleeping compartment there is another doorway closed by a sliding 
mat (yiyit) let into the wall' again reminding one of a railway carriage. The porch 
may also have a sliding door or else a curtain of string. 

The arrangement reminds one somewhat of a Canadian railway sleeping car, the 
-verandah resembling the open-air platform for observation, the porch the smoking 
room (where the fire is). Inside that are two compartments opposite one another, 
which can be compared to two sleeping berths; in fact, they are used as such, that on 
one side (I believe always the right) has a bed (umnb'arrap) of palm fronds or bamboos 
raised about 1 foot from the floor, and is for the husband when he visits his wife, 
that opposite is {or the rest of the family. Then further on is a circular room in 
the centre of which is a large earthenware vessel for holding grain, built on stones, 
and there may be other smaller ones also; this has a ceiling, and a mianhole to pass 
through to the attic on top. 

The dome of the roof is over the granary (abcak), which is in the shape of an 
enormous vase and opens at the top, thus giving room for persons to climb into the 
attic and take the grain, and also-so they say-to keep the smoke away from the 
rest of the house. There is no chimney of any kind, but it naturally goes to the 
highest part and escapes through the thatch. The smoke is probably useful in 
keeping the grain free of insects to a slight extent. 

The houses are built on the ground level, not on piles, but boys watching the 
"crops have a scaffolding so that they can see over the grain. 

Buitlding.-I amn told that anyone is free to build or farm where he likes on 
unoccupied land, provided that the spirits agree. The father chooses the site of 
the son's house and places stones in circles or threes for the granaries to rest upon. 
The blood of a fowl is spilt as an offering to the people already buried there (or near) 
so that they inay leave the house in peace; and then a few leaves of the nok tree are 
put in a hole in the spot chosen and covered over. This is supposed to bring good 
luck to the house. After that the prospective owner invites all the " big menl" to 
inspect it, and of course provides beer (akann), without which nothing is done. 
A little is poured three times on the place after three incantations, and an ancestor's 
aid is invoked, the rest being served out to the company. 
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When they have drunk all they can get, they tell hirn to remain in peace, and 
he starts building. When the house is completed, tuk (evening meal) is prepared 
(on this occasion I am told no beer is drunk), and the quarter is invited to share in 
the feast, and when all have eaten and departed the family enters. 

No sacrifices are made when building (except for the fowl killed as above), or 
when felling trees, nor are any charms, tokens, or coins put in the foundations. 
While on the subject I may mention that in Angwom (Ninzam) I saw a rooster 
put into a pot which was let into a hole in the step of the outer porch, the neck 
of the pot being narrow, only his head could protrude (Plate XIX, Fig. 23). Fowls 
are often kept in pots for fattening purposes, but in this position the rooster acted 
as a watchdog as well, for no one could pass into the house without disturbing him. 

A man is free to farm on unoccupied ground, but he must obtain the consent of 
the spirits (elders) as above, and, if successful, the meakwap will somnetimes cut the 
first sod. Beer is given, not a fowl, but a fowl is killed when the corn is ripening, a. 
hole is dug in the centre of the farm, and the blood of a fowl and leaves of the 
narrankwvoi and tongwai are put in it, the flesh beina eaten. When the corn is ready 
for harvesting, fires are lighted of kungytt, and the smoke enters everywhere and kills. 
the insects (zu or chichan). After the corn has been stored in the granary another 
fowl is killed, and the blood is smeared on the outside, the flesh being eaten by the 
men. Young women must not eat fowl " as their lips are pierced "-the old ones may,. 
apparently. The blood has the same effect as the beer, it appeases the appetites of 
the ghosts, who will then allow the people to live in peace-until, of course, they 
are thirsty again. 

The roofs are made of bamboos or palm fronds in the shape of a dome. They 
are not regular though, for the poles from the top to the front of the house are much 
longer than those to the back, the apex being over the granary (abak). The poles. 
are lashed together with tie-tie, and look like a spider's web, as the lashings are in 
concentric circles. The grass stalks (ayiyo), about 5 to 6 feet long, are then joined 
together into a flat layer with tie-tie (ayuwon) and rolled on to the poles, beginning 
at the bottom of the front and going first from side to side and then round and 
round the house until the top is reached, where the knob is tied, and mnay have two 
sticks thrust through horizontally, and a large egg or bottle on top as a charm. 
Each roll of grass is tied to the cross lashings and joined to the next roll. 

Fig. 24 shews the ground plan, Fig. 25 the walls and granary built, and Fig. 26- 
the same with the roof poles in position ready for the grass to be laid on :-1, shews 
the position of the verandah (not in all houses); 2, the porch; 3, the sleeping 
apartments; 4, the store-room; 5, legs or stones of granarv; 6, the body of 
granary (the same shape as those built outside and separately); 7, hole to 
attic (the dividing wall goes right up to the roof); 8, mouth of granary. 

When building the house, the granary is first made--so that it may get the 
sun, and because it will take longer than the walls, being higher-and then the- 
rest of the house. Outside granaries are sometimes built as well, and small round- 
huts for goats. 
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The floors are trampled until hard, and sometimes charcoal is mixed with the 
earth (as also with the walls) to blacken it. Cowries are often inserted as 
ornaments and arranged in circles or " dice-box " patterns. Sometimes even the 
whole compound has a beaten floor. 

Decoration.-The outer front wall of the house is usually decorated, even if 

the ornamentation go no further than a coat of red earth, and in some towns 
designs are worked out. Usually the Kajji houses are far ahead of those of the 
Kagoro and Moroa, so far as skill in building and the excellence of the roofs is 
concerned. The designs I have noticed are: Fig. 28 in black, or else hollowed 
out, on each side of the central door. A development of this is shown in Figs. 29 
and 30, and a representation of the front of a Mersa house can be seen in Fig. 27. 
In this last, the doorway itself is also ornamented by lines running around the 
space, and there are two windows. All the lines in Figs. 27 and 30 are made by 
pressing sticks (straight or bent as required) into the soft mud when the house is 

being built. The shaded parts are coloured red in the originals. 
The porch generally has a long, trough-like shelf of mud running over the 

inner door (= the hat rack), and the inner rooms may also be furnished thus. 
This is to place the calabashes in. Sticks or horns may be stuck in the wall to 
hang bow and arrows, etc., on, and I have also seen a hanging hook of wood 
something like a swizzle-stick or an umbrella frame upside down. These are 
silmply cut from the fork of a small tree, and are not improved in any way. 

Low wooden stools (abibya) are used in the houses. Skulls of men, also those 

of the hartebeeste, antelope, and monkey are strung on a piece of native rope and 

hung up on the outside walls under the thatch to advertise the family's prowess, 
and are passed on as family trophies. There are some medicine houses (although 
this is denied), but I could get no information about them from the Kagoro, and no 
alien was allowed to go near; a cave containing a large number of skulls was found 

by the first expedition. The Moroa have a house at Beniki, and it is said that 
there are others. 

There is very little refuse. The ashes are put in the goat house, 

the remains of the night's food are usually eaten next morning, or given to 
the dogs or vultures, while any loose grain is soon picked up by the fowls and 

goats. Pits (ubwong) are, however, necessarily made when the house walls are being 
built, and whatever refuse there may be undisposed of is thrown in. The Kajji 
compounds are kept very clean, the Moroa (particularly) and Kagoro housewives 
are not very praiseworthy, and as the people ease themselves in the fields adjoining 
the air is not always so pure as it might be. 

Reoccupation.-A house is reoccupied on the death of the owner, if he be a 

Kagoro, not if a Kajji, although he may be buried in the porch itself. If the 
owner has children-and this seems to include the owner of the house (a wife) 
as well as the owner of the whole compound (the husband)-he or she is always 
buried close to the porch; if none, outside close to the walls, so that the roof 
will protect the grave. As stated before, the Kagoro towns are all, except the five 
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in the south, at the base of the mountain spur, so as to give a retreat. Caves 
up above are filled with grain, and in case of alarm are inhabited. Most of the 
Kagoro compounds are surrounded by cactus (ajtk), " the juice of which will blind 
anyone if it gets into his eyes "-goat's milk is said to be the only remedy, and it 
must be applied at once-and if the people retire they let loose swarms of bees 
(shoi), which are even more effective than their arrows for repelling assaults. 

V. SPIRITS-MAGIC-CIRCUMCISION-INITIATION. 

Spir-its.-This is, I suppose, always a difficult subject on which to obtain 
information, and it was not until the Kagoro had known me some months that 
they would answer my questions. 

The Kagoro believe in a Supreme God (Gwaza), who seems to be the same as 
the Universe-at least the names are identical. He is a beneficent spirit and helps, 
the people against the ghosts of their dead. Some say that there is punishment after 
death for evil deeds not expiated during lifetime, but the majority told me that he 
who has the strongest arm on earth will be the miore powerful spirit after life, and 
II canniot help thinking that the other idea is a syncretism from the Mohammedans, 
for there is no hell, and the giving of a feast of ackann will expiate any crime. All 
lhuman beings have souls or shadows (twiwani), which leave their bodies during 
sleep. They seem to be connected also with the breath, but how they could leave 
the bodies of sleeping-and still breathing--persons my informants were unable to 
explain. The Kagoro are doubtful about animals. Some say that since the 
shadow disappears at death (or rather since they cannot see one) there can be no 
spirit, others point out that they can appear in dreams. They can see ghosts, how- 
ever, and many other things which lno men can except those who possess the black 
magic. Plants and inanimate objects have none, the vegetation in the sacred 
grove is real and, since the spirits live there, there is no need for ghostly trees. 
The soul always has the form and voice of the body it occupies, and an individual 
has only one. If a person is likely to die, the soul leaves the body and goes towards 
the stream, which divides the next world from this. If the ghosts (mobwoi) on the 
other side think it time that the body died, the soul is allowed to cross the stream 
-by a bridge, Kagoro cannot swim-but if not they drive it back, and the sick 
person recovers. Solmetimes there is a delay, and the soul being without a habi- 
tation shrinks when it returns to the body, and so the person, though he recover, 
will not have the proper use of his brain or of his limbs. The question of the 
return of the soul is wholly in the hands of the ghosts of the person's ancestors, 
and no rites are performed by the people on earth because they could make no 

difference, but if the person who is causing the illness be found, he is treated as 
explained on the following page. If, however, it be time for the sick person to die, 
the soul crosses the bridge, and can never return to that particular body, which 
must die. 

The mnobwoi lead lives of ordinary men. Spirits of enemies will continue 
fighting until stopped by the Supremiie God. The ghosts ride, eat, and hunt as in 
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life, and are always ready for beer. They may have sexual connections with living 
persons,' but cannot make women pregnant, nor do they act as vampires. They 
cannot be destroyed. They live in the sacred grove and in the mountains, not in 
houses, for there are none in the next world. The first husband of a woman will 
be her husband in after life, and will come for her when she is dying; the first wife 
of a man will also come for him, and parents will come for their unmarried children. 
The spirits are always hungry and thirsty, and unless looked after will soon punish 
their relatives left alive on earth, but they will first warn them in dreams. 
The ghosts of men killed in war follow the heads of their bodies and will serve 
the slayer. A few cases have been known of people having seen the wraiths of 
their loved ones at the time of death, although at a distance, but this seldom 
happens. 

A spirit may transmigrate into the body of a descendant born afterwards, male 
or female; in fact, this is common, as is proved by the likeness of children to their 
parents or grand-parents, and it is lucky, for the ghost has returned, and has no 
longer any power to frighten the relatives until the new body dies, and it is free 
again. The new person has no special powers, nor is he treated in a different 
way from the others. A mnale soul may enter a female body anld vice versa. Souls 
cannot take up their abode in animals nor in inanimate things, but those of beasts 
can enter into the bodies of children of their slayers, as is shown by the fact that 
more than one case has been known of a child being born with marks of wounds 
exactly like those received by his father or mother when fighting with an animal, 
or by the animal itself, killed before the child's birth.2 There is no moral reward 
or punishmuent in the transmigratioln of human souls into human bodies, but it 
would seem from the above as if the soul of an animal could inflict punishment. 
All souls survive and become ghosts, none can die a second time or be destroyed. 
Each has only one shape, i.e., that of the body it inhabited during life. If anyone 
dreams of a dead relative, beer rnust be made or obtained next day and drunk by 
all the people of the house and the chief medicine man (see page 168). 

There are no other gods nor spirits, e.g., none of rivers, mountains, etc. 
Apparently, the ancestor is not worshipped in any way, though his ghost is feared, of 
course, nor are any figures or carvings made that 1 could hear of. Skulls of enemies 
only are kept, and the ghosts oI these are supposed to serve the slayer, but they 
are more valuable as trophies of prowess. At the householder's death all the skulls 
in the house are tied on to a pole, which is then stuck up in the ground. This 

1 Very doubtful. 
2 Very doubtful. Still, there is said to be a general belief in West Africa that "those 

who kill animals [crocodiles] are supposed to take their form after death," and "in 
New Guinea and the East Indies crocodiles are frequently respected as being the abodes of souls 
of ancestors " (Encyclopcedia of Religion and Ethics), so it is not impossible that I was correctly 
informed. The belief is more akin, perhaps, to that of some Southern Nigerian people, who 
think that the souls of living people may be lodged in the bodies of animals, so that any injury 
done to a beast is felt by the particular human being thus connected with it.- Vide FRAZER, 
Totemiiism and Exogam,y, vol. ii, page 593. 
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,ensures that the spirit will be well looked after on its journey, for every householder 
inherits in some way the benefits from the heads " collected " by his ancestors as 
well as from those he has himself obtained. 

All deaths (oku) are due to black magic (uqmkut), so when a person is sick it is 
necessary to discover who is responsible. An ordinary individual cannot see these 
evil souls, but a witch-doctor (tenshi) can, and is invited to " smell out " 

the owner (ayanet). Wihen people sleep, their souls leave their bodies and wander 
about; this is proved by (1) dreamns (la) of conversations with dead ancestors, (2) 
dreams of one's own wanderings, (3) the fact that if one be awakened suddenly 

the soul may not have time to get back, and so the person has not the proper use 
of his faculties at once. Now while the soul is absent it may be caught by that 
of the evil-wisher, or the latter may beat the victim's soul with a stick. In the 
formier case one knows that the victim's bowels' have been remnoved and taken to 
the magic cave in the grove, where all the evil-wishers will assemble to eat it. 
The tenshi can see these evil souls because they glow like fire at night-though 
invisible to ordinary eyes-and he follows them to see where they go. On being 
summoned, he calls over the names of several persons, and the sick man will 

Tecognise the one who is afflicting him. The accused is then caught and shut in a 
house with a fire in it, into which pepper is thrown, and he is kept there until he 
agrees to remove his curse. If he "really returns the bowels" the sick man 
recovers, but he may have only promised to do so to escape from the burning 

pepper, and may eat the bowels after all, in which case the person dies, and the 

evil-wisher will then be sold as a slave or choked. If, however, the sick person be 

very old, the ayanet is not punished, for a beer feast will result and so bring enjoy- 
ment to all the members of the family. Cases have been known where the ayanet 
gave back the sick person's bowels and allowed himn to recover, but took that of a 

dog or a sheep instead, as is proved by the fact that the animal died soon afterwards 

of a similar illness. 
The ghosts are consulted about important events, such as the undertaking of 

war, the formation of a hunting party, or the building of a house on new ground. 
In the first two cases the elders visit the grove and drink for some three days, in 

the third akantn is poured three times on the ground chosen (see page 152). 
There are priests (tenshi) but no priestesses, the meaklwap being the head 

They get presents, but no regular salaries. They 'can foretell events, not by 

haruspication, but by examining a bowl of water into which a little flour has been 

thrown (see page 171), or by counting tichiaks (see page 165). The meakwap is 

much more powerful than the agwarm. The priests and medicine men do not go 
into convulsions or trances. 

Festivals are held at any time when beer is available, and always at death, 

puberty, and marriage, though apparently not at birth if the child be born at term 

and without trouble. There are no human sacrifices, though the presence of the 

skulls at funerals (see page 166) may be a survival. 
1 Or liver, I am not quite sure. 
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Mctgic.-Generally magic is harmful, and all accused of using it are in danger; 

sonme are "smellers-out," who find out whose spirits go to the bush at night and 

play with fire ; they glow like fire so the smellers can see them, the bodies remain 

at home. The ordinary people cannot see the spirits. The medicine man (anyikan 

or abo7k), the evil-wisher (ayanet) and the chief priest (meakwatp) are different. No 

onie will own to having black magic (unkutt), but every man has some power of the 

white variety (wmluwa) in his own house. The white magic of the house and 

town are different, the latter is possessed by only the important nmen and the 

place for using it is the grove. No instruments (drums, trumpets, etc.) are 

brought to the grove, but while the big men are there drinking (usually for three 

days on end) the younger ones will be playing at home. No objects are needed to 

kill a person, the evil-wisher will catch his spirit. No deaths are due to ilatural 

causes whatever the age of the deceased. The priests do not dress thelmselves up as 

do the Waiwai (see head-dress, Plate XXI I, Fig. 2, No. 19), they merely slmear their 

HEAD OF WAIWAI MAGIC RATTLE. 

BACK VIEW. 

WAIWAI MAGIC RATTLE. WAIWAI MAGIC RATTLE. 

faces with red earth and rush about shouting (boi) to frighten the wolmen. Neither 

magic rattles nor squeakers (see Plate XXII, Fig. 2, No. 23) are used, so I ani told. 

Charms for warding off danger exist. If a m-an be wounded with spear or sword 

(unpoisoned) and the place refuses to heal, the weapon, if obtainable, is washed 

with water, which is drunk by the sufferer, and he will recover. Certain herbs will 

make a girl cleave to her husband. The curse of a very old person is dreaded. 

The names of individutals are never hidden; an evil-wisher catches the victim's 

soul and does not work his evil by simlply calling his name. There seeimis to be no 

reading of the stars. 
Circumcision.-All males are circumcised, but not females. Only old (anld 

therefore " big") men perform the operation, then only with a particular knife, and 

they must be specially appointed. If grown up (say through having been 

captured) without having had it done, a man might be left, but no case of a mlani 

being uncircumcised is known. The foreskin (pa) is first measured, then drawn 

forward and cut off, and is buried with the hair of the head, which is shaved at the 

VOL. XLII. M 
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same time. No god-parents are appointed (nor with Hausa). The boy sits over 
a hole with legs stretched straight out so that the blood drips into it, he some- 
times has to be held. He has been named before this. No special ornaments are 
worn, and there is no special washing. On the day that he heals he is given a new 
loin covering. The grown-up women are driven away from him, so they 
will not delay the healing, and he may be put in a place of solitude all day, 
coming to the house only at night. The healing may last from two weeks to two 
months, for as the part is not bound up the patient often scratches it, and so makes 
it worse; he does not do any work during this time. Circumcision would not be 
done after death, for it can make no difference to the ghost. No uncircumcised 
man may enter into the ceremonies at burial, etc. Moroa, Kajji, Attakka and 
Katab all circumcise, not Gannawarri nor Kibbo, who wear " cases." The custom 
is said to be very old, and not copied from the Mohammedans, but to have been 
got from Nimbia. As conception depends only on God, circumcision makes no 
difference to marriage, but women wouild probably object to marry an uncircumcised 
man. It is unlikely to die out, for most of the surrounding tribes do it, and 
further contact with Hausa and Filani will give it more of a religious significance. 

There is no Phallic cult (Nadu worship the male organ) unless the tail (see 
page 150) be a survival. The cutting off of the foreskin is supposed to separate the 
boy from sickness; no part is offered to the Supreme God nor to ghosts. Each town 
has a special circumciser, he is not the scarifier. 

Initiation.-The next ceremony (after circumcision) is the secret one of 
initiation. When youths are to be initiated (about the age of ten) they are 
assembled early on a certain morning in the house of the chief priest (reakkwap) 
amidst drumming and blowing. Each candidate is then smeared all over with 
grease, after having been shaved clean. The grown men present-who have been 
drinking a,kann-then beat them with switches. After this the mealcwap tells them 
to keep clear of women until the ceremonies are completed, and they are given 
switches to beat any females who may come near them. They are then taken to the 
grove by the men, who all drink in front of the boys, the latter not being allowed to 
touch any of the akann. The boys then go away to the place provided for dancing 
and danice all night. Next day there is more dancing-but no more beating-and 
again the men drink. This goes on for seven days, when the boys go back to their 
houses, but must not speak to a female for another seven days. There seems to be 
no initiation of females, for they can never enter into any religious ceremonies- 
except the laughing woman in Moroa (see page 167). 

Except for the grease there is no special preparation of the body, no dress is 
worn nor any disguise. The names of the candidates are not changed, and there is 
no special language taught them. It is said that there are no grades of initiation, 
but apparently no male is supposed to have become a man in all respects until he 
has been circumcised and initiated and has taken a head. If human heads have 
been unobtainable it would appear that those of certain animals-monkey, 
hartebeeste, and one or two kinds of bokc-will do. The dancing in the ceremony 
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is probably a test of endurance, and the beating is to find out if the candidates can 
bear pain. Food is given to the initiates but no alkann. 

The stages of development to full manhood seem to be (1) circumcision, 
(2) initiation, (3) scarification, (4) the taking of a head if possible, (5) marriage, 
and (6) the shaving of the head. 

VI. SUPERSTITIONS-TABU-COVENANTS-ORDEALS-CUSTOMS. 

Superstitions.-Folk-tales are told habitually by children, it is said, but I could 
get only one, and it seemed far too like the Hausa fables to be a local story. It is 
forbidden ever to talk of ghosts. 

The sun is said to fall into the water when it sets, and be put out-it is 
recognised as fire. It travels back to the east at night by a higher route and gets 
fresh fire for the following morning from the Supreme God. 

I could not get anything re the origin of man, but the Kagoro say they have 
heard of a big flood. The ancient people were wiser than the present but not so 
strong, they were in no way superhuman, though they were not so wicked as those 
of to-day. They drew up all the laws. The people forgot how to swim when they 
learned how to make bridges, and that is why no Kagoro can swim to-day-the 
bridges are merely palm trees felled so as to fall across the streams, so this does 
not seem a particularly good reason. It is more likely that this is another sign that 
the Kagoro came from Bauchi where the level is higher, and where there are fewer 
afid smaller rivers. Houses were invented by combining the advantages of caves 
and shelters; " that was a long time ago." 

Rejoicings are miade when the moon (jwat) is new, and the Supreme God is 

asked to give the people health and luck during the coming month. In times of 
drought He is asked to send rain. There is a special day fixed by the priests for 
the supplication. They make.mystic preparations (and no doubt wait till the clouds 
are in sight) and rain always conies in a day or two. This shows that the priests 
are very powerful and can prevail upon God. All the people turn first towards the 
south (see page 138) when praying, and then towards the other points of the compass. 
No akann is drunk at new moon, but in times of drought some is thrown three 
times after three incantations on each corner of a special stone about two feet high,' 
which is set up for the occasion in the grove, and is supposed to be inhabited pro 
temn. by the Supreme God. A fowl is first killed, and a little of the blood and 

feathers are placed on the top of the stone, and perhaps also some flesh, and God is 

said to eat these and be pleased. This stone is kept for these rites only, and this 
and the stone or tree mentioned on the next page seem to be the only things 
approaching idolatry or fetishism. 

Nail parings and hair are left about, as no harm can be done to the owner by 
means of them. 

I did not of course see this stone as it is in the sacred grove. 
M 2 
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If any tree or houise were set on fire by lightning, all the people would at once 
quench their fires and hasten to the spot with bundles of grass to get new. To 
neglect this would show that the person so doing possessed black magic, and did not 
want to change his fire.' 

Sneezing aiid yawning seenm to have no particular significance, except that 
they show that the performer is cold or sleepy, but during akann driniking the 
neak?vap would, perhaps, be saluted if he sneezed, no others. Heaviness when 
suddenly aroused from sleep, shows that the soul has not got properly back to the 
body. 

Animals can talk to one another, also birds. Only persons possessino black 
magic can understand this language, not even the priests. 

There does not seem to have been any desertion of houses or towns on account 
of death or sickness, even if contagious; the Kajji, however, leave a house when the 
owner (a wife) dies, and other tribes continually desert their villages on account of 
smallpox. Perhaps the Kagoro are too much pressed for space to be able to do so, 
and cactus takes a long time to grow high enough to be a protection. I saw no 
ruined houses. Kagoro wash but little (some never), and most cannot swim, nor 
have they canoes, so they do not like crossing water if at all deep-say, past their 
waists; a few have learned to swim in the Kaduna in Moroa. Children are 
named after special events, thus several girls are called, " Wife of the 
Whiteman," on account of having been born when a European was in the vicinity. 
They may also have the names of animals-possibly because it is suspected that 
the ghost of one has become the child's soul. I could not obtain any particulars re 
omens; it is said that they are not believed in, but this is doubtful. 

Tabu.-Women formerly did not eat dogs or fowls, as they were supposed to 
belong to witchcraft-in which women have no part-and the tichiak were said to 
prevent it, but there is no longer any restriction of any kind imposed upon old 
women with regard to any food. 

I am told all males eat with spoons (see Plate XXII, Fig. 2, No. 20), except 
when the food is a medicine, but this is very doubtful. The use of spoons is 
forbidden except to men, so that the father may not hear his women and children 
eating. Females always eat with the right hand, so they say, the left not being 
allowed. Kagoro women will call the husband (even the first) by namlle after a 
couple of days, Hausa and Filani perhaps never; husbands will also naimie their 
wives, fathers will name their children, and men will name themselves. Wives 
will let husbands see them suckling their children, Hausa and Filani never allow 
this with the first child on account of the sense of shame that a woman is supposed 
to feel. Dead persons are named. Names are not changed at initiation. There is, 
therefore, no magic in them. Women and children are not allowed-under pain of 
death by stoning-near the sacred grove, or to talk of ghosts; even nmembers of 
their own family would kill them. In small matters, the head of the house has 

1 This must be very rare. The souls are in some way connected with fire, for they glow 
at night (see p.160). 
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power to punish (eating with wrong hand, etc.). In serious events (e.g., women 
going near the sacred grove) the elders will judge and condemn to death. The 
vteakwap has the principal power in all matters of magic; the agwam in work, 
taxation, etc. For war, a special leader is chosen, the agwarn wmuta. Houses in 
which an unwelcome stranger (but too strong to attack) has slept might be 
destroyed; this is common, even with the Filani. 

Covenatnts.-When peace is to be made, the important men of each tribe meet 
at their bouLndary, each party bringing a he-goat. After talking, each goat is killed 
(throat cut) and some of the blood is smeared three times, after three incantations, 
on a tree or stone agreed upon. Each is then divided into halves lengthwise (all 
except the head, which with the skin goes to the meakwap of the town bringing the 
goat) and one-half is taken by each party. The people then separate, and each will 
cook and eat its two halves in the bush at some distance apart. When the flesh 
has been eaten, about three men of each party will be told off to go to the other 
town, and then all go home; these hostages (?) are sacred. The Moroa do not 
first cut the throat of the goat (a female) nor skin it, but divide it crosswise while still 
alive, and give the hinder part to the other people; all eat together and will mix 
with one another. A broom is constructed by the party which has made the first 
overtures of peace, and is handed to the other party, the most important man 
present holding it and swearing that it will sweep out all evildoers. Kagoro also 
make a broom of sassak, a grass used for lighting fires; this is in order that if men of 
the proposing party attack at night, the grass torch will show where they are. The 
people summoned by the others take the trophy home. Should the peace be 
broken by those who have received it, the treachery is not so great as in the 
contrary case. There is no mnixing of human blood when swearing friendship. 

When settling questions of boundaries neither side makes any offerings. The 
big man of each has ,his say and all agree that if their people enter the lands of 
the others their crops will not prosper. 

Ordeals.-When taking an oath the accused holds some ash in his hand and says 
if he has done such and such a thing may his body become as white, or else holds a 
head of corn and says that if he has done such and such a thing when he eats the 
next corn may it kill him. However long afterwards he may live, the false swearing 
will be said to be the cause of his death when it does take place. But in serious 
cases, the pith of the sap is pounded and soaked in water, and this is 
given to the accused, who will first drink water alone, and then the sap. He will 
then go round and round the calabash three times, and if truthful will vomit, if 
not he will die that day. Sometimes the throat is tickled with a long feather, and 
if he vomits then he is let off, but in Ayu he is sold, and in Ninzam perhaps killed 
all the same. A powerful man may have a fowl as his deputy to drink the potion 
(also in Ayu and Ninzam).' I am told that if salt be mixed with the sap it is very 

1 Dr. Barth says that the Marghi used to decide suits by means of cocks which fought as 
the champions of the interested parties. The Hausa have used rams for somewhat similar 
purposes. Vide my ffausoa Superstitions and Cutstoms (John Bale, Sons, and Danielson). 
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poisonous, otherwise not, and so the meakwap has a little under his finger nails. He 
gives the one whom he wishes to be thought guilty the drink last of all, but before 
doing so he takes care that the salt-enough now that the contents are much 
reduced-mixes, and the drink is sufficiently poisonous for his purpose. The 
m,eakwap-not the agwarn-will swear them. There is no redress for non-fulfil- 
ment of a promise. 

A lot of lip tichak are threaded on a string, and kept by the abok (imedicine 
man). On a sick person asking if he will recover, the abok will examine his 
tichiak, and will tell the patient if he will recover or not, or else he will look in a 
bowl of flour and water (see page 171). 

Citstoms.-Formerly there were hardly any salutations, sons and wives abused 
or ignored their fathers and husbands if stronger. There is no bowing, though 
some have learned the prostraLtion on the ground and touching heads with hands 
from Kafanchan. The rneakawap is saluted only during beer-drinking. A stranger 
may be saluted by the women of the house in the morning, but not a husband. 
"Every man is a chief in his own house," so the Kagoro say, but in contradiction 
of the above I always found the woman and children at any rate quite polite, and 
the Agwam of Fada Kagoro, when he went to Keffi with me (and everyone thought 
he had been killed, as he had been away for seven days), was met by all the people 
of his town with shouting, drumming and blowing of horns on his return. 

It is no shame to ease oneself in front of people of the same town. All children 
indulge in coarse conversation. 

VII. DEATH AND BURIAL. 

Whlen a death occurs, the women related to the deceased assemble and cry for 
the rest of the day-or if at night, till morning-and horns are blown. The people 
collect and the corpse is wrapped in a new mat of plaited palm leaves kept for the 
purpose; it is not preserved in any way, nor is any coffin used. If the disease was 
infectious the mat that the deceased had been lying on would be thrown away, but 
not. otherwise. 

A grave having somewhat the shape of a liqueur bottle (Plate XIX, Fig. 31) 
is then dug in the compound, the mouth a-a being about 3 feet in diameter and 
6 inches deep, it then narrows, b-b to 2 feet for the next foot in depth. Underneath, 
it is made about 6 feet long' c-c (and 6 to 8 feet deep d-d), but only 2 or 3 feet 
wide. The women and children are all driven indoors and the most important men 
present then carry the corpse to the grave amidst shouting, blowing, and drumming. 
The chief priest (meak-wap) wishes the soul well on its way to the spirit-world, and 
hopes that the deceased's relatives will keep well-possibly a hint to the spirit not 

I The only grave I actually saw was a Kajji one. I was told that those of the Kagoro 
were exactly the same, but I cannot help thinking that if the corpse is to lean against the walls 
the grave would be very much less than 6 feet in length. Others have told me that all Kagoro 
lie down, males on their right sides, females on their left, so the above type is probably used 
by most of the Kagoro. 
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to worry themi. Two men then enter the grave and the corpse is lowered in, feet 
first, and made to recline against one of the sides, with its face towards the sacred 
grove. With the Kajji the corpse lies on the ground with its head (face upwards), 
if a male, towards the east; if a female, towards the west. The two men then 
climb out, and sticks are placed over the mouth (a-a) and plastered with clay, or, 
as with the Kajji, a round stone is found to fit the cavity, and the excavated earth 
is heaped on top-none is placed in the grave with the corpse, nor are any arms 
or food. 

If the deceased has been an important person or a parent, agoat will be killed; if 
unimportant, a fowl; if a baby, nothing. Branches of the sham and lunn trees 
are intertwined and placed on the grave. The flesh of the goat or fowl is then 
divided amongst all the relatives present, who are always summoned; to forget 
them would be a deadly insult. " Meat is a message which must not be ignored." 
The men cook and eat it on the spot, but women and children do not go to the 
grave. A pole will be set up to which are hung all the skulls belonging to the 
family. Formerly, if the deceased had been an important person, people were 
killed on the day of the funeral so that their ghosts might accompany his, and 
their skulls were left on the grave until the flesh was gone, and then added 
to the other trophies of the family. The shovels with which the grave has been 
dug will not be taken into the house until after the final feast is finished. There is 
no difference in the procedure now between the burial of a chief and that of any 
other person, except that the family of the latter might have no skulls to exhibit, 
but a stone may be placed on the grave of an important man. 

At the expiration of seven days the relatives living in the deceased's quarter 
make akann, and this is drunk four days afterwards by the adult males, the feast 
lasting perhaps three days; akann feasts nearly always last three days, there is some 
magic in the number. A pot of akann is first brought to the grave-on which fresh 
branches of the sham and luwnn trees have been placed-and the most important 
man present dips a calabash into the pot and pours a little akann on the grave 
round the branches, saying mystic words. This is done three times, the rest of the 
people sitting around in a circle; then a goat (or one to three fowls) is killed, the 
blood is poured over the branches, and the flesh is roasted close by A kind of 
porridge (tuk, see page 176) is then brought and eaten, together with the meat, and 
the rest of the cakann is drunk. After this is finished all go to their houses, and then 
the adult males go to the grove and drink what has been prepared by the family; 
women and children have some, too, but must drink it in their own houses. 
Drumming and blowing of horns is kept up as long as the beer lasts. 

With the Moroa, on the death of a chief, his son (heir if no son) must provide 
a mare which is led around the feast by a laughing woman, who is dressed up for the 
occasion, and the mare is afterwards sold; if not, she will die. It is absolutely 
necessary that a mare be obtained for the funeral; should the heir neglect this 
the father's ghost will never let him alone. A chlief's feast will continue for 
perhaps seven days, that of ordinary people three. 
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Both sexes paint a black stripe from forehead to navel about 1 inch wide (see 
page 140). The women will probably cover their whole bodies with red earth, the 
men their legs from the knees downwards. On the sevenith day after death all the 
deceased's household, except the wives, shave their heads. The women are always 
shaved, so the wives now leave their hair as a sign of mourning for a month-or 
until married again, if that be sooner-they also remove their tails. A fresh 
grave is dueg for each corpse, but there is no objection to burying a body in a very 
old grave; no offerings of any kind are placed in it. I am told that the 
Aragga (a tribe to the south) smear the corpse of a chief with grease, and keep it 
near a fire for about a month. It is then buried, together with the favourite wife, 
a child and three attendants, who have been killed for the purpose, also the chief's 
horse and one-half of his clothes and other possessions.' The Kagoro probably did 
something like this once; at any rate, they killed slaves or strangers. It is said 
that accca flour and water will be poured over the graves of important men at the 
niext harvest, so that the ghosts may not be hungry; but this is done only once. 
There will be an aka4n feast at the first harvest after the death, or if that be too 
soon, at the first after the anniversary. 

The object of the libations of akann and blood (eaten by the Kagoro, see 
page 177) is that the deceased may not get hungry or thirsty, and come back to 
harass his relatives. Xk ghost cannot worry anyone but his own people, it therefore 
differs from the soul of a living body. It is hard to say if the ghost is supposed 
to take the actual food offered on the grave or its essence; if the former he is 
evidently supposed to be easily satisfied, since he is given such a little-the 
Kagoro does not believe in giving him more than can be helped-but then ghosts 
get their own food as in life. Afterwards, if anyone of the household dreams 
of the deceased (the ghost resembles the body), akann miiust be prepared, for it 
shows that he is thirsty, and if neglected would sooni bring trouble upon his 
relatives. The akan.n must be procured next morning; if there be none in the 
house it must be bought elsewhere and drunk at once, some being poured on 
the grave three times as before, but no flesh is provided nor are the branches 
again placed on the grave. The principal man present asks the ghost while 
pouring out -the alkann how he is, and when he has finished he asks the Supreme 
God not to let trouble come on the family. There is no other way of getting ricl 
of the ghost, beating, shutting up, etc. 

Dreams of animals are not feared, if therefore they have ghosts they are 
evidently not malignant, and no akanu is necessary to appease them, for they can 
do no harm to human beings. A thirsty man no doubt has many visions, 
and-needless to say-he dreams of dead men, not animals! 

If it should be impossible to bury the deceased in the ordinary way-through 
having been eaten by wild beasts or carried away in a river-the ghost will still be 
able to go to the grove if the beer feast is held. 

I The TI ausa used to keep the bodies of their dead chiefs over a fire until the successor 
had been chosen ; other tribes used to kill a male and female slave and a horse and bury them 
with the chief. Vide Hausa Superstitions and Customs. 
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All ghosts go to the same place when they leave their bodies, whether chief or 
poor man, whether good or bad. No charms are worn to keep them away, so far 
as I know. 

The principal persons at these rites are always the priests (tenshi) and they 
mnay be the only ones present not related to the deceased. They have no power 
over the fate of the ghosts so far as sending them to another place is concerned, 
for there is only one place-the grove-and all spirits go there, but they are more 
powerful with the Supreme God and with the souls of people before death; they 
can, apparently, summon ghosts for a conference on important events, war; peace, 
etc. Priests are usually trained by their fathers, the secrets being kept in the 
family. What these secrets are I could not find out, but there seem to be no 
sleight of hand, mysterious noises, etc., which they can produce better than any 
other man. Women and children are not allowed to leave their houses at night 
for fear of the ghosts, nor can they ever go to the grove. There are no priestesses. 

VIII. PREPARATIONS-MENSTRUATION-COURTSHIP-MARRIAGE-DIvORCE- 
ADULTERY, ETC. 

Prepcarations.-The Kagoro and Moroa girls marry later than the Kajji, whose 
brides can hardly average ten years of age. There is, however, no age limit, for 
no one counts the number of years he or she has lived, and even seasons are not 
noted for the purpose of reckoning ages, though the seed-time, harvest, etc., are, of 
course, known. With a Kagoro or Moroa girl the menstruation first appears and 
the mammee develop, and after that the marriage will be soon or late according to 
the needs of the girl's father. With a boy, the test seems to be whether he can get 
an erection or not, but, of course, he must also produce the necessary presents-or 
his father for him; he would be from sixteen to eighteen years of age. Some say 
that both boys and girls are taught what to do, but this is extremely doubtful, and 
at any rate there is very little actual connection before marriage even between 
betrothed couples, and the girdle of string (ivyan) worn by girls is a sign of 
virginity. Of course " there is a thief in every town," and should an unmarried 
girl conceive she is taken to the lover's house by an old man of her family, and the 
lover is forced to marry her; she would, however, probably have tried medicines 
beforehand. There are no operations except circumcision on the male organs, none 
at all on the female. 

Menstruation (ambwalkassok).-This occurs about the age of eleven or twelve, 
apparently, and on the first appearance the girl is scarified on her chest and 
back-the navel being done when the child is small-to signify that she is ready 
to be wed. The Kajji, I believe, scarify when the girl is married, and do not wait 
for menstruation. There seem to be no superstitions connected with the early or 
late appearance of the flow; in fact, very little attention seems to be paid to it at 
all, as there is no subsequent purification except an ordinary washing, and women 
will sleep with their husbands on the night of its cessation. 
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Courtship.-When a man goes to propose he takes a sum of cowries, 4,000 to 
10,000, which he gives to the girl's father. His father or guardian will probably 
act for him if young and not previously married. If his suit be accepted he adds 
one hoe, one goat, one dog, and the flesh of another goat to be eaten at once.' 

The girl has a right of veto though not exactly of choice, as the father's fee 
itiust be paid before she is supposed to know that she is being sought. A father 
will, therefore, sometimes accept presents secretly from several suitors, and after he 
has spent the money, simply tell them that his daughter-or ward-will not marry 
them. As the father cannot-or will not-repay the money, the unsuccessful 
suitors will, if possible, catch him when out hunting or farming and tie him up. If 
when once caught he cannot raise the money, he inay be sold as a slave, at least, so 
they say, but as no one but a Hausa or a Filani stranger would buy a slave in his 
own country, considering, that no one could recapture himii if he escaped. If, 
however, the father stays at home he will probably be quite safe, for poisoned 
arrows are fairly efficacious for keeping unwelcome visitors at a distance. The 
suitor wears a long iron chain, if he has one, around his neck. 

Marriage.-However, when a suitor has been accepted and has paid up in full, 
a great amount of beer (akann) is prepared by his people, and on the wedding day 
is taken to the house of the bride's fatlier, where the feasting and dancing are held. 
These festivities may go on for any number of days up to ten, but seldom for 
more than three -.in fact, until the akcann gives out-and both bridegroom and 
bride partake. The girl does not mind her mother seeing her the day after the 
wedding. The mother-in-law will give the bridegroom a bowl of beans and some 
porridge, but there does not seem to be any food provided for anyone else, only 
the beer. 

Marriages of virgins take place only during the wet season, after seed time, 
about June to August. On the first day of the dancing the bride is taken to the 
bridegroom's house by her mother (who gets perhaps 2,000 cowries or a hoe for her 
trouble) and by his female relatives, and is allowed to talk for a little while. She 
is then taken back to her father's house, but in the evening the bridegroom follows 
and sleeps with her; the next day she again visits him and remains.2 At the end 
of the millet farming the bride is given a tail and she hangs leaves in front, the 
signs of marriage. The husband then kills a dog and eats the head, liver, entrails, 
and legs, those who have helped him in his quest for his bride get the throat 
(because they have used theirs-i.e., talked-in his service)3 and the girl's father 
has the remainder; the girl herself has nothing. The marriage is now complete, 
and the last scarification-lines on the forehead-is done. If the wife be 
satisfactory, the husband will probably give her mother another present. 

1 The amounts given me vary slightly, so it is evident that the presents to a certain extent 
depend upon the wealth of the suitor and the position of the bride's father, which is natural. 

2 Some deny this and say that the husband does not go near his bride till the seventh day. 
The above is, however, correct, I think. 

3 This seemed very Linlikely, but I fancy the Kagoros are too much lacking in imagination 
to invent the story for my benefit, so it is very likely true. 
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Widows and divorcees can marry at any time of the year; the procedure is the 
same except that the wife at once lives with her husband. The marriage of 
seduced girls has already been mentioned. In their case there are no presents, 
and no dancing nor drinking takes place. The first wife is the chief and looks 
after the others. She may hit them, but should they retaliate, their parents must 
give her akann. 

Divorce.-When the girl is once married she will seldom leave her husband of 
her own free will, except on account of cruelty or impotence. If she does, the 
husband will take another dog to her father and ask him to persuade her to return. 
However, although the woman may be quite satisfied, her father may not be, and 
he often makes her leave, so that he may get more presents either from another 
man, who wants the woman and has paid the father, or else from the husband to 
get her to return. If she be given to another, the former husband has no power 
over her, and is supposed to bear his supplanter no malice, but he may try to 
persuade her to run away and come back to him. This is seldom done, for the 
women are always subject to the authority of their fathers or guardians, and to be 
divorced and given in marriage again by them is quite legal and moral, while to 
run away would be to commit adultery. If this fails, he, perhaps, tries to take her 
by force, if on her farm or alone, or else to give her father a bigger present than 
his rival has done, and so get her back legally. 

As I have said, rival husbands are supposed to feel no animosity. There is 
however, a belief-and probably a well-grounded one-that if they meet during a 
raid or a hunting expedition one of them (usually, if not always, the supplanter) 
"will be hurt by an arrow and die." As every man has his special mark on his 
arrows, and the arrow which kills the rival is unmarked, the death is put down to 
magic; but is it not possible that on this particular occasion the ex-husband 
forgets to mark his arrow ? This seems to apply only when one has taken the 
wife of another Kagoro; there is no bad luck even in capturing and keeping the 
wife of a man of a different tribe. 

Adultery, etc.-It is said that there is practically no adultery-the change of 
husbands with the woman's father's consent being legal-but if a husband were to 
find a man with his wife he would beat him, and perhaps her also. If they were 
found in the husband's house he could kill the man, but wives are never killed, 
for they are, in a way, property. Gonorrhoea is said sometimes to result from a 
too frequent change of husbands; it comes more likely through want of washing. 
Syphilis is unknown, as there is hardly any intermixture with even Hausa. The 
Kagoro prefer their own or Attakka women to Kajji, Moroa and IKatab, because 
they clear the grass (sham akwap) for farms, and those of the latter tribes will 
not. There seems to be no idea that mixtures of tribes will affect the birth-rate; 
no difference is made in the treatment of children by wives of different tribes. 
Sterility is very uncommon, as is lack of virility in men. There are medicines for 
producing abortions, but no aphrodisiacs, it is said, except the kola nut which is 
being introduced by Hausa and Filani, but it is too dear, at five for 3d.. for 
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most Kagoro. The medicines would be used by unmarried girls or by women 
who have borne several dead babies; usually children are very much desired, and 
the parents are very good to them. There are no prostitutes. Women are not 
allowed out of their houses at night for fear of ghosts (see page 160), and this, no 
doubt, is a great check to immorality. As maids are maids in nearly every case, 
there are but very few bastards, if any. 

IX. PREGNANCY-CHILDBIRTH--THE UMBILICUS-STILL-BORN CHILDREN- 
LACTATION-GENERAL. 

Pregnancy.-After marriage a woman naturally looks for signs of pregnancy.. 
If the breasts and navel swell she kniows she has conceived (ekwyatm afa), but if in 
doubt she will go to the medicine man (abwok). He fills a calabash with water, 
throws in a little ground acha, and then washes his eyes with some mag,ic drug 
and by looking in the water can tell what is to happen. A fowl, and a little grain 
(about 100 cowries in value) are given to him then, and, some time after the child 
has been born, about 4,000 cowries and some beaus are added, and he is invited to 
an akann feast. If, however, the flow should recommence the woman will get a 
charm from him and try again. 

Wives separate from their husbands about four to seven months after 
pregnancy, the timie depending on the numnber of wives the husband has, and 
the woman's own desires. No special food is taken, except that a white earth may 
be used as a charm to ensure easy delivery, nor are any particular preparations made, 
except that wood may be stored up for fires in the house,' but the mother usually 
increases the amount of her food after delivery. 

As a Kagoro woman very seldom sleeps away from her home her children are 
nearly always born there; the husband would very seldom allow his wife to go to 
her father's house, for if he did the father-in-law would probably keep the child and 
marry the woman to someone else when possible. But it may happen (very often 
with the Hausa) that one is born on the road, and if so, it will be put into a 
calabash or on the Kwvanyo (a wooden tray for firewood), covered with leaves, and 
be carried by the mother on her head. 

Childbirth.-There are no children born before marriage; the great majority 
of the girls are virtuous, those who are not would take medicines to produce a 
miscarriage, or else the seducers would be made to marry them. The following is 
a description of a birth which I got the blacksmith's wife to watch for me. The 
woman, Na Gode (a Hausa name, but a Kagoro woman), made the breakfast about 
7 a.m. and was delivered about 10 a.m. She had but little pain. She sat upon a 
wooden tray (see Plate XXII, Fig. 2, No. 17) with her knees drawn up and her 
back to the wall. The daughter came out head first and fell to the ground. 
Na Gode did not grasp her hips, everything came quite easily and there was not 

1 Mainly to avoid having to collect more when in a weak state, but there may be some 
religious element also. 
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much blood. Arikia (the witness) called in four inore women to help. One went 
to get tchwutnn' ashes, and another to get chaff, which was sprinkled on the floor to 
cover the blood. The child was born in the caul, which one of the women cut, 
and also the cord. When the child was free, its cord was cut about 3 inches from 
its body. The bleeding was stopped by putting tchwimnn ash on the stump, it was 
not tied. The child was then washed in warni water, and the mother washed 
her mamma in some, but not her private parts. At sunset she washed her whole 
body. She lay down all day but prepared her own food in the evening, but no 
one else's, for men will not eat anything cooked by a woman while she is 
' unclean," this period lasting for six days.2 The child was named on being born. 
The caul and placenta were buried close to the door of the house, the latter came 
down directly after the child, but the bleeding continued for two days. She did 
not cry on being delivered. She had no special food. No men were present. The 
child was named at once3 and its head was massaged. 

Twins (ashiai) are said to be very lucky, but triplets are not known. 
The Umrbilicns.-The part of the cord left on the child is washed and sucked 

continually until it atrophies and comes off, the time being variously given at 
between three and fourteen days. It is then (1) burnt, when the ashes are put 
into a pot of grease and rubbed on the child's head to make it hard; (2) ground 
and eaten with yam; or (3) planted at the roots of yams, which ensures a very 
good harvest the following year. Kagoro hardly ever have yams, so the last two 
seem doubtful. At any rate the cord is supposed to have some special strengthening 
properties. 

The Moroa bury the placenta and cord. The stump is treated thus: 
the mother fills her mouth with warm water (having first removed her tichiale) 
and sucks the stump, which comes off about the seventh day. It is then placed in 
grease and left for some ten days. When the child's wound is quite healed, this 
stump is planted amongst the roots of a yam and the yam will bear a great deal 
next season. If no yams, the stump is buried anywhere. 

Still-born children.-If the child be still-born, cold water is thrown on the face, 
and shovels, hoes, etc., are beaten in the viciniity to make it hear. If there be no 
signs of life within half an hour the body is buried. 

Sometimes labour is very difficult, lasting perhaps three days, and then 
probably both the mother and child die. If the birth be very difficult or delayed 
a medicine-man will be called in. He will shade his eyes, so as not to see the 
woman's face, and insert his hand--no instruments are used. 

No attempt is made to deliver the child if the mother die before having been 
delivered. 

1 Tchwunn is a short grass which gives an edible grain tasting something like patent groats, 
I do not know the English name, atcha is the Hausa. It makes a very good porridge. 

2 Compare the European belief that the touch of a menstruating woman will turn meat bad. 
3 Some say children are given their names by the fathers on the second day, others that the 

time may be five days and that akann is drunnk if available. Others again say that a child is 
named the day that the umbilical stump falls off. For choosing of names see pp. 164 and 185. 
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Lactation.-If the child lives the mother will suckle it for two to three years, 
Moroa even up to five years (again depending on mutual arrangement), and during 
this time she will not have connection with her husband for fear of injuring it. If, 
however, she did lapse and conceive again within this time she would at once wean 
her child. If the child be still-born three months is the limit, but if born alive and 
it die afterwards, the mother may go to her husband within a week. There does 
not seem to be any hard-and-fast rule, the time is determined by the desires of the 
man and his wife. Should the mother die and the child live, it will be suckled by 
some female relative. There is apparently no artificial feeding, and as women 
continue lactation so long there is never any difficulty in finding a, wet nurse. For 
infanticide see p. 146. Children are carried on their mothers' backs, and if only for 
a little while, they can hang on without much assistance. If to be there for any length 
of time, the baby is put into a sail-like half-bag made of string or leather, one end 
of which is tied around the mother's waist, the other around her neck, so that the 
child's body to the neck is inside the covering, while a leg sticks out on either side. 

General.-The number of births per woman seems impossible to estimate 
owing to the frequent change of husbands,' but probably four to five is the 
maximlum. I have several times been asked for medicine or charms for child- 
birth. 

The greatest nunmber of wives to one husband is said to have been six, but 
there is no limit laid down; a man may have as many as he can pay for. 
The people are increasing and will do so more and more rapidly with the cessation 
of fighting and the gradual increase of the area under cultivation; youths and girls 
are now marrying at an earlier age than they were five years ago. Owing to my 
having made the Kagoro and Kajji swear friendship in June (1909) the area under 
cultivation will probably be constantly increasing. There is, I think, no difference 
in the size of the families of the chiefs and those of other men, for the possessions 
of all are about equal (the chiefs having but little power) and everyone wants 
children. A father never loses his authority over his daughter, and can force her 
to leave her husband whenever he wants more presents. I have given the tribes 
notice (Kajji first, as being the most amenable) that in future the father will 
receive a marriage present only on the first occasion, and that he will have to 
return it if he persuades his daughter to run away. The father inherits his 
daughter's children unless the husband or another pays him a fee. This also, is to 
be abolished, but the wife is to get half of what her father would have got as an 
incentive for her to keep faithful, and no man other than the father will have any 
claim to the child. Formerly a man could take his daughter's children and hand 
them over to the Kajurawa (see p. 140) if it was his turn to provide the slaves. The 
chiefs I questioned were ready to agree to the changes, for though they are them- 
selves fathers they are also husbands, and so would be no worse off so far as actual 

I I could not get any Kagoro womenl to talk or be measured, those who were photographed 
ran away the same night. Probably I was supposed to be possessed of great magical powers, 
and women have no part in such affairs, as mentioned before. 
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money is concerned, and very much better as regards the well-being of their 
families.' All their quarrels are over women or drink. 

X. MOURNING-SLAVERY. 

Mourting.-A widow will mourn from ten to sixty days. She does not wear 
the tail during this time, but keeps the leaves, she plasters on red earth and 
grease, and will let her hair grow. Mourning is ended with a feast of akann. If 
the widow has a grown-up son who can afford a feast she may wait two months in 
his house until the feast is held, but if she have no grown-up sons and no beer she 
may take another husband in about ten days' time. 

Posthumous children are treated as if born before their father's death. 
Sltvery.-There are no slaves now, though they were caught-but not bought- 

formerly. If the captive was spared at the time he (or she) would be taken to the 
house and fed, after that he would not be killed, but would probably be sold. If 
a debtor be unable to pay, the creditor will try to seize him or a son, who must 
remain with and farm for him for four years. After that he is free and the debt 
is extinguished, whatever it may be. The father may pay in the meantime, and so 
release his son, but very often he prefers this way out of the difficulty. Before 
1807 (?) the Kagoro paid tribute to the Kajurawa (never to the Filani, see page 140), 
and then the heads of the families gave a child in rotation. The captor would 
have power of life and death over a captive at first, but if he did not kill him in the 
excitement of battle he would hardly do so afterwards, for he would lose the price if 
he did. Slaves, while they remained in the house, were treated as members of the 

family,; the females might be made use of, but not married, and sooner or later they 
were taken to Zungon Katab and sold. Adult males were sold at once. Young 
males were allowed to hunt and to fight against towns other than their own. 

Guests might be entertained, and would be sacred while on the precincts, but 
could be murdered, robbed, or enslaved on the road next day, without the laws of 
hospitality being broken. The prices of slaves were-young man, 20,000 cowries; 
virgin, 16,000; old man, 10,000; old woman, 8,000. The value of a horse was from 
50,000 to 100,000 cowries. A bull might bring 20,000. Of course, specially good 
slaves might bring more than 20,000.2 A horse might be worth ten slaves, and not 
only amongst these peoples, for the value was often quoted by Hausa in numbers 
of human beings. The price for a bull (about lOs. there) seems much too little, 
but it must be remembered that the Kagoro were very poor, and a bull was of use 
only for a feast. Horses were very seldom bought, slaves never. 

I This was in 1909. As I did not return to the country, I do not know if these changes 
were made or not, but conditions must be greatly altered now owing to the spread of the 
tin-mining industry. 

2 For the value of cowries see The Niger and the West Sudan (Hodder and Stoughton), 
p. 29. 
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XI. FOOD-DRINK-TOBACCO. 

Food.-The principal articles of food are maize (shwapa), millet (zmk), guinea- 
corn (frrctak), acha (tchwunn), and beans (difoktedda and dijok-tchwunn); the 
seeds of the latter variety when sown being mixed with red earth; yarns (chi), 
sweet-potatoes (datklalil or lawur), okroes (kiusad), manihot (rogo),' tomato (gatisho), 
onionls (ctganrrin) and ground nuts (duchui), honey (tong), palm-oil (bamnmioklaann) 
and nuts (kankiup). Of fruits there are the pawpaw (lcambud), and the edible part 

KAGORO WOODEN DOUBLE SPOON. 

of the fan-palm (aklurw?m) which is something like a mango. Pepper (shitta) is 
grown and sold. Of meats there are the snmall rat or mouse (tchwi) and bat 
(akwi), which are supposed to be very good in soup, fowl (abwak and subnyan), 
oxen, if Filani happen to be in the neighbourhood and are not particularly watchful 
(nam nyal), the red cob (nyo), although I have never seen one in the district, the 

dog, and others. The guinea-fowl (jenn) and francolin (zwpp) do not seem to be 

eaten although they are to be found. 
Of fish there are the funn (Hausa, tarwada), agbaina (tseggi), ugnburronkio 

(kcarpasshbe). I did not see any of these so do not know their English names. 
"Fish will not bring leprosy, it is witchcraft." 

The grains are all cultivated, no bread is made. If oil be obtainable meat will 
usually be cooked in it, fowl at any rate. A sort of soup of flour (z/tk or furak) 
water (sokwoi), and a bitter herb (ctttabwati) is cooked and may be drunk at any 
time, but usually in the morning. If none be available, scraps of the previous night's 
food will be taken. At midday, or after any exertion, water mixed with flour (susun) 
is drunk. After sunset the grain is cooked into a sort of pudding (tn/k) and may be 
eaten with meat (narm) and soup (ninyin). The morning and evening meals are the 

only ones which are cooked, but, needless to say, the people will eat at other times 
if food be available. Cooked meat is carried if on a journey, and some flour to make 
susutn. One of the objections to much cooking is that the wood is on the plains at 
some distance from the towns. The changes of diet are due wholly to the foods 
available. Grain can be stored for three years, so it is said, and be even then quite fit 
for food. 

Salt (entok or atok) can usually be obtained from Hausa traders, if not, the ash 

(ditto) of guinea-corn or millet is usecl. Kola-nuts are being introduced by Hausa,, 
but are very scarce. 

The Kagoro do not themselves keep cows, though the land gives very good 

pasture. When they happen to be quiet, Filani come and easily sell their sour 

1 As Hatisa names are used for some of the articles of food it would seem that the Kagoro. 
did not know them before coming to their present land, vide page 138. 
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milk (abyen) and butter (dithio). The former is also mixed with flour and water 
and considered a great delicacy. This was evidently learnt from the Filani, as 
none of the pagans right down to the Kamerun (and probably further) milk 

cattle. 
In times of great famine the roots of a small plant (tanchang, Hausa chalckdrra) 

are pounded and cooked with ash and water (oil if available). There are a few other 
similar foods obtainable at such times. One of the principal causes of fainine is thatthe 
natives use up all their corn for beer. No meat is preserved in any way, all is eaten 
as soon as possible. The fruit of the fan palm (akRrrum) is stored up for the seed 
time, but is always somewhat of a delicacy. All the tribes in this district grow the 
same crops, so their food is necessarily similar. A white earth is sometimes eaten 
as a charm to ensure easy childbirth, and, as before mentioned, ash is used for salt 
at times. 

Every compound has its own storehouses. Each wife has her own house, and 
some of the storehouses (aback) are built inside. They are built in the shape of 
vases on three or more stones (or if joined to others, on one stone) as a protection 
against white ants. All foods except milk and fruits seem to be cooked, and 
are preferred fresh, though this may be through inability to wait. Meat and 
fish are boiled with salt (or ash) and a bad-smelling plant (Hausa and Kagoro 
dadawatm basso). Fowls are fried with palm-oil or butter. The use of hot stones 
except as on the next page is unknown. Three stones are used to keep the 
cooking pots upright--as with the Hausa. 

Cooking is done by the women in the yard between the houses-which is 
always in the shape of an irregular circle, the doors (usually only one to each 
house) opening towards the centre. Men and women eat their food separately. 
With men four or more sit around a calabash or two, each dipping in one hand 
and scooping out a handful in turn. They say they use only the right hand for 
eating, but this is very doubtful. I found a double spoon in Jigya, but was unable 
to learn its signification. The women are less sociable. After having given their 
menfolk their food (eaten in the courtyard except in wet weather) they retire 
into their houses, and each woman eats with her own daughters and young 
sons, if she has any, 'otherwise alone. The ashes of the fires are thrown into 
the goat or fowl-house, and when sowing time comes are cleaned out together 
with the droppings, and used as manure (also with Kajji and Moroa). 

Flesh of beasts killed with poisoned arrows can apparently be eaten safely, it 
may cause diarrhcea-but a little of that to a native seems more welcome 

than not. 
Drink.-The blood (assok) of slaughtered beasts is caught in a calabash, 

cooked with the fat from the region of the stomach, and eaten hot. The Hausa 

let theirs get cold, and sell it (cut into the shape of loaf sugar) in the markets. 
The Kagoro, Moroa, Attakka and Kajji have no markets. Honey and millet 

(Hausa, buza; Kagoro same or akanntong) is a favourite drink, but one made with 

guinea-corn (ackann, Hausa, gia) is much more important; the latter enters into 

VOL. XLII. N 
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all the festivals and ceremonies-in fact, generally forms the whole feast. Palm- 
wine (ctnchat) is also appreciated. The method of miaking the aolean is as 
follows :-Guinea-corn is soaked in water for two days, and left for a day. Then 
the pots are closed with leaves of a bitter' tree (uko), or of a tree resembling the 
banana, and left from five to six days. Then the grain is dried in the sun for 
another five or six days, ground, and put by. When the feasting time is three 
days off, water is filtered through the flour into a pot and boiled for two days; it 
is then left to cool for a night and is ready for drinking. Heated stones are 
dipped in to make it ferment. There seem to be no restrictions on the amount or 
kind of food eaten by adults and children, or males and females, except with 
regard to fowls and dogs. Each seems to eat as much as he can get, and when he 
can get it. 

A4nhctt is obtained from one or other of the palm-trees. An incision is made 
near the top of the tree, a pot with a narrow neck is placed underneath, and the 
stream is guided to the pot by a short hollow stick of bamboo. The wine may 
sometimes be kept a inonth before being drunk, if the pot be closed up.2 

To make alkanntoitg (lit. beer-honey), water and honey are boiled together and 
then cooled, then flour is added and stirred well. The mixture is then poured 
otf into pots, which are closed with small calabashes, or other articles, and 
mud is plastered around to make them air-tight. It is then placed near the fire 
and warmed for two or three days and is ready for drinking. 

The guinea-corn or millet drink (ackann) is, however, the one used at festivals, 
such as marriage and death. The " big" men drink first and sit apart from the 
more humble ones; Xwomen diink inside the houses. The mother-in-law gives 
the bridegroom at the time of the marriage a large calabash of beans, and he and a 
friend have one meal of tuk (Hausa, tuo) at her house, but there is no other eating 
-only drinking. At funerals, after a day's mourning, akann is given to all present 
by the deceased's relatives, and tuk in addition to the females. Compare the Irish 
" wake." 

NINZAM WOODEN PIPE. KAGORO IRON PIPE. 

7obacco.-Hausa iintroduced tobacco as the name shows (taba in both 
languages), but now a little is grown by the Kagoro themselves. It is smoked 
with ash of acka (kuthquwok) or potash (munndi). Pipes (lan taba) are made of 
wood or metal, the former they make, the latter are bought from Katab people 

1 Others say that the leaves are not bitter but sweet, and this seems more likely. 
2 I very much doubt if grain is ever kept for even oine year or palm-wine for one Week. 
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or traders, or from the foreign blacksmiths in their towns. A greater quantity of 
tobacco is said to be smoked at beer feasts, but as each brings his own this is 
doubtful. There are no rites apparently. Tobacco is also snuffed; it is said to be 
a remedy for headache. 

KAGORO WOODEN PIPE-CLAY BOWL. 

JABA WOODEN PIPE. 

Pipes are passed from mouth to mouth; none are known with more than one 
stem, but jaba, long wooden pipes, have two legs to rest on the ground. I should 
not think smoking was indulged in sufficiently to have any bad effects. 

XII. DISEASES-VARIOUS. 

Diseases.-Smallpox (banyup) is a scourge in many native cities, thouigh it 
should not have the same chance to spread in Kagoro towns where the compounds 
are separated by cactus hedges and fields, as it has in Hausa cities where the 
houses all adjoin one another. The Kagoro are very muich afraid of the disease, 
and will not go near anyone of another house who has it. In any case they 
intermix very little, and it is at only a few of the towils that traders are respected, 
so they mianage to keep pretty clear of infection. 

Sleeping sickness is said to be recognised, and to have a name (akacinda). 
There are no medicines for it, and the cause is not known. 

Leprosy (apwurruqmbwak) has been observed; it is not supposed to be 
hereditary nor to come from a fish diet. Tagamma, the interpreter who had it, 
said that his elder brother by the same mother was also diseased, but was not sure 
if any of his riiother's people were, as they were Kajji. Leaves of different trees 
are used to make drinks or washes. 

Various.-All dreams (ellert) and deaths (okm6) are due to witchcraft (unkut). 
Persons who have magical powers can see the diseases walking about, and they 
call them to their service. 

There are no bones carried as charms or ornaments. Patients are nursed by 
their relatives. No sanitary precautions are taken, but the houses are well apart, 
so there is not much danger of diseases spreading. Drinks and washes are made. 

Directly a tornado comes the natives start sneezing and spitting, and will get 
to a fire if possible. Rain seems to make them heavy and stupid. Fires are lit 
in the houses at night and even during the day in the cold season. 

N 2 
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Broken bones.-Splints (ellaptitat) are made by an enyettikano, the present 
chief one beirng at Kaderko, where I was unable to go. A " doctor " will teach 
only his son. 

Bleeding.-The wound is dressed with the pith of the wild pawpaw (afu1k), 
which has, so it has been said, the property of healing wounds very quickly. 

I was told that no amputations are performed even for snake-bite. No 
ceremonies of purification take place after a patient's recovery. If he show less 
activity of brain or body than before he was ill his spirit is said to have shrunk 
(see page 158). 

Sucking and emetics are the treatment for wounds from poisoned arrows, 
also drinks and washes. 

Inoculation is not practised-it is for sleeping sickness near the Benue. 
Leaves are bound around all sores. It seems not to matter what they are so long 
as they are wide and soft. Judging by the way the natives walk about with huge 
sores on their feet-even toes missing-I should say that they cannot feel pain to 
anything like the extent Europeans can. 

Goitre (agwap) has been observed, not hare-lip (see Abnormalities, page 146). 
Rheumatism attacks old people and not young, I fancy, but it is so difficult to 

describe that I cannot say for certain. Possibly massage is employed as a remedy, 
it is for fatigue at times. 

Gonorrhbea is rare, syphilis has not even a name. 
The urinary organs are hidden in males by leather loin coverings, in married 

women by strings of beads or bunches of leaves (Plate XX, Fig. 1). Circumcision 
is practised, though sometimes it is not done until the boy has nearly reached 
"farming height " (see page 161). 

It is said that strictures are not known. 
If the teeth ache they are touched with hot iron, and " they will then come out 

easily." 
Neither leprosy nor any other illness is thought to be hereditary, nor to be 

caused by any particular kind of diet. 
The people are naturally more healthy and better conditioned in December, 

say, than in August, for at the end of the year there is plenty of food from the 
new harvest, whereas in the wet season they are in a state of semi-starvation. 

It is said that a soap is obtained from the silk-cotton tree (ukum), but this is 
doubtful, as Kagoro seldom wash. 

I have never seen any squints, nor any great differences in the colour of the 
eyes. Spectacles are not known. 
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XIII. MUSIC-INSTRUMENTS-DANCES. 

I was unable to hear more than one Kagoro song-and that, I believe came 
from the Attakka. I could not get the words (which referred to marriage), but 
the refrain was:- 

FIG. 33. 

A Kagoro youth accompanied his song on a native auto-harp made of reeds. 
This instrument is common to many tribes: I have come across it even south of 
the Benue. I heard the following also at Eada Kagoro, but whether it was played 
by one or two boys I am unable to say, as I saw no trace of the player. The 
flutes are made from guinea-cornstalks. 

s7w~--- 1--- 1-1 w-]F - 
-- tL--F_ 

FIG. 34. 

At Mersa (Kajji) I saw (and heard) a dance on three occasions. The instruments 
were horns and drums, one of the latter being large and played like our big drum, 
the other was more of a tom-tom. The wind instruments were antelope 
horns, 2 to 3 feet long, with a hole in the side near the point, and with about 
8 to 12 inches of a gourd fastened to the other end to give a wider mouth 

(see Plate XXII, Fi 2, No. 21). A few of the players performed solos, and 
seemed to get sounds like those of a violin out of them, the intervals were so 

small, they seem impossible to write. The choruses were 
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FIG. 37. 
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There are no words to this; the people march round and round the band, taking 
three steps forward and then one back. Old women dance singly, and they may 
carry their babies while Aoing so. Young women may catch hold of each other 
(as do the men), one behind the other, to the number of perhaps four; small 
unmarried girls may wear leaves for this (see page 153). The women wag their 
tongues quickly from side to side, and squeal. This sound is generally known by 
the Hausa name kururna. The dance is, I believe, intended to honour an important 
person; it was twice performed for my benefit and once for that of a chief whom 
I had just appointed, but it-or something like it-is also performed at funerals. 
The band stands in a circle, and after a time the big drummer (the leader of this 
band) will advance towards the centre, and is followed by the side-drummer 
and the horn players in turn. They go around a few times and then kneel in 
front of the person honoured for his reward. An old woman may dance a 

pas seul at the same time, the other dancers standing still. 

SYRINX. WIND INST UM ENT. 

WIND INSTRUMENT. FLUTE. 

Otlher Kagoro instrumnents are a flute aiid a ki:in.d of olaiionet, both mi ade of 
wood. A syrinx was found in Jigya, but whetber this was native to the townl or 
imported I acm unable to say. 

AUTO >IAR , FPON.r VT IEW. AUTO-IJAIPr, fBACK VIEW. 

RATTLE (COPIED FROM HAUSA) ATTACHED TO GUITAR-LIKE INSTRUMENTS 
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XIV. WAR-HUNTING-RELATIONS OF ANIrMALS TO MAN. 

War.-There is a very close connection between the hunting and the war 
parties of the head-hunting tribes under review. A chase may easily be turned into 
a battle, even amongst the hunters themselves, when the arms for both are the same, 
and the search for beasts may become a hunt for men.' 

From the account given me by the Kagoro (see page 139) it would appear that 
when they first came to the land they now occupy they were dependent on the 
chase for their food, and that they lived in caves. Somehow or other they 
discovered the bow and arrow (even now the Gannawarri use spears on horseback), 
and began to drive off the dangerous and kill the edible beasts. 

It does not appear that all male adults nmmst fight in case of war, but, judging 
by their general behaviour, I should not think any would refuse. The country 
is so small that the Kagoro are always within easy distance of their towns. They 
go out in the early morning, fight by day, and return to sleep at night. They 
tried to surprise the patrol sent to punish them in 1908 about 9 p.m., but were 
unsuccessful; this was the first night attack Europeans had ever experienced in the 
district.2 The warriors take food enough to last them for the day, but if fighting 
near their own houses their womenfolk will probably bring them something extra. 
There seems to be no need for any permanent organisation for war during peace, 
for all are in training, and none ever leave their houses without their weapons. 
Boys learn how to scout and take cover by practising with stones. 

There does not seem to be any formal declaration of war,3 fights usually 
arise from sudden quarrels; but if there be any delay between the disagreement 
and the actual fighting the women or people of a town friendly to both sides 
usually hear of it and pass the word along. An alliance was formed with Katab 
people long ago (see page 138). Before a war is decided upon the elders and priests 
repair to the sacred grove (see page 160) and ask the opinion of the spirits. This 
is usually favourable, and then a leader is appointed, the agwanr wuta. He is 
usually chosen for his skill in arms, and may not be either the chief or the head 
priest, as these follow behind their troops and cheer or drive them on as the case 
may be. Boys who have shown the right qualities in the sham fights with stones 
will be noted for posts as subordinate leaders when they grow up. Religion is 
conducive to warlike prowess, for (1) the strongest on earth will be the strongest 
in the next world, and (2) the spirit of a slaughtered enemy will attend the 
slayer. There is also, of course, the admiration of the belles of the village, and 
the effect of the stories and songs of the prowess of bygone heroes. 

I As happened in the case of the Abor, according to some accounts. 
2 Mada attacked a patrol at night in February, 191O. A patrol is now (July, 1912) 

operating against this tribe to avenge the murder of Mr. Campbell. 
3 The Gannawarri, however, have what the Hausa call a wasan wucka (knife sharpening) 

for about three days between the quarrel and the attack. 
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When the forces have assembled, the chief priest addresses them, also the 
chief, and hands them over to the leader chosen, and off they start. If in alliance 
with another tribe, the general of the tribe making the war will command the 
whole. Scouts are sent out in front to avoid surprise (up trees if necessary) and 
to get news of the enemy, and the forces are disposed in accordance with the 
plan of campaign selected. When close to the expected battlefield the men 
extend. They keep a fairly good line, but do not trouble about the step. All 
are oil foot-there are but very few horses amongst the Kagoro-dogs are not 
used. They shout their war-cry of "(WTif, wifu," insult their enemies, and boast of 
their own deeds. 

When an enemy has been slain, the victor, on removing the head with his 
knife, will sing a special song about it; but there seem to be no other special songs. 
The dance on return of the slayer has been described (page 151). It is said that the 
warriors do not have any songs during the actual fighting.' 

A certain portion of the force is kept in reserve, if possible, to meet emergencies; 
it must be remembered that the Kagoro has but little idea of discipline. 
Flank attacks and surprises are practised, rallying points are decided upon, and 
the advantages of the ground-cover particularly-are noted and made use of. 

Most of the towns are defended with labyrinths of cactus hedges, as mentioned 
before. There are caves in the hills, and here, if the town be attacked, the 
women will repair with their food and property. The men, if driven out of the 
town, may smash the beehives as they leave, so that the insects will attack the 
invaders. They seem never to have dug pits for tjheir enemies, and this is 
surprising, for many of the surrounding tribes (Gannawarri, Ninzam, Yeskwa, etc.) 
do so. The 'Kagoro would be, I think, too much afraid of water to try inundating 
their enemy's country, but owing to the configuration such a course would in any case 
be impossible. Houses are never built on piles for purposes of defence. Stones are 
used in slings, and are thrown but are seldom rolled down on the enemy. They have 
never employed fire-arrows, nor have they any knowledge of earthworks, escalading, 
or breaching, as there are no walls in the vicinity; but they cut paths through 
the cactus hedges of other towns. 

The weapons are (1) a wooden club; (2) a knife; (3) the bow and arrow; 
(4) the sling; (5) the spear for throwing or thrusting; (6) the shield. The 
clubs are of differenit shapes; the knives (see Plate XXII, Fig. 2 No. 24), are 
obtained from Hausa. The arrows have iron heads with flanges, and are poisoned; 

AYA WOODEN SWORD. 

the shafts are notched, but not feathered, (see Plate XXII, Fig. 2, No. 15). Other 
pagans in the vicinity use arrows with woodeni heads which have been hardened 
in the fire (see Plate XXII, Fig. 2, No. 14). The bows are not strengthened in 

I The Ninzam do; vide The Tailecd Heacd-Hunters of Nfqeria, p. 147. 
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any way, but a ring is placed on the thumb when drawing the bow. I have not 
seen a sling, but the Sa(r)rikin Jemaal assured me he had been wounded by a stone 
from one at Jigya. The spear has an iron head with flanges and a smali piece 

WOODEN CLUB IN GENERAL USE. 

around the end of the butt, it also has a small projection on which to rest the 
forefinger. The shield is round and made of hide-bullock for preference (see 
Plate XXII, Fig. 2, No. 16)-I believe there are some of grass also, but did not 
see any. 

KAGOMA WOODEN SWORD. 

The chief causes of war are the capture of women or else the murder of 
men. Feuds may last a very long time between tribes, for children of a man killed 
even in battle will keep up the vendetta. The Kagoro have not amalgamated 
with any tribe. In fact, although they repeatedly defeated the Kajji, they seem 
never to have followed up their victories nor to have deprived them of any land, 
though indirectly this happened because the Kajji were too frightened to go to 
any farms near the frontier. I should not think that knowledge of any of the 
arts or culture of other tribes has come to the Kagoro through war, nor has 
migration been promoted by it to any great extent. 

NINZAM AXE. AXE-HEAD. 

When one side is tired of the war, women of the other tribe married to men 
of the former tribe are sent to their relatives with offers of peace. They are 
naturally sacred, for they have friends on both sides. If peace is agreed upon, 
represefitatives of both tribes meet as explained on page 164, and swear friendship. 

There is no general division of spoil: each keeps what he takes. 

1 This chief (who died last year, 1911) had seen a lot of fighting, and had been wounded 
some eight times. 
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I am told that there are no omens nor special preparations connected with 

war; there is no preservation of chastity, for instance. Fighting is probably much 

less tiring to them than tilling the fields. Besides the training in taking cover 
from stones, boys are taught to wrestle body to body, and to catch each other's 

feet. A kind of hockey is also played, I understand. 
Hunting.-Notices are sent around when parties are to be formed. They are 

-as mentioned before-practically identical with war parties except for the fact 

that the chief seems to have more power than in an organised expedition. The 
spirits are first consulted (three days' beer-drinking) as before a war. 

There are practically no large animals now in the Kagoro country, so the rat 

and field-mouse are the only "game." Most of the grass is burnt off during 
November and December, and these animals can then no longer conceal themselves, 
fire being employed, apparently, more for the purpose of clearing than for driving 

the quarry. Sometimes patches of grass (perhaps 12 feet high) are left, and these 
are trampled down, so that the inhabitants will be driven out into the open where 
the men advance in line, with their arrows fitted and bows stretched. I have twice 
seen hunting parties but no" game," so I do not know if they are good shots or not. 
I should think they must be though, for hunger maketh a good marksman, and 

unless they could hit targets when they got the chance it would hardly be worth 
while looking for them. 

Each party keeps to the limits of the land of its own town when huntino 

singly, but usually men of several villages join together. There are, I understand, 

no strict game laws; with the exception of what is stated below, each man gets 
what he can, where he can, when he can. The hunts will last from early morning 
until sunset, and some men will be away every day from November to March. 

The harvest is over (October-November), the houses have been re-roofed (same 
time, i.e., before the grass is burnt), there is no planting until April or May, and so 

there is nothing else to do but to " kill something." 
There is only one permanent blacksmith amongst the Kagorol (a Hausa- 

Filani from DanLgoma). He told me that he made all his arrows of a similar 

pattern, so that everyone who buys from him has the same kind of missile. All, 

however, do not patronise their home industries, but go to Jemaan Daroro, or 

Zangon Katab or Moroa for them, so that there are several patterns. In addition 
to this there is no doubt that some private marks are made, at any rate everyone 
knows his own arrow, and this is important, because all game belongs to him who 

first wounds it. Even if the wound be slight and the beast be despatched by 

another, the carcase will belong to the owner of the arrow if it be still sticking in 

the body, for it is held that it must die eventually owing to the poison. It 

sometimes happens therefore that one man will pluck out the arrows of another so 

that there will be no proof of ownership, and this leads to quarrels and fights 

The southern towns get what they want fiom Jemaan Daroro. The Moroa, too, have 
only one, the Kajji several. Sometimes travelling smiths visit these tribes just before the wet 
season when there will be a demand for hoes. 

This content downloaded from 128.235.251.160 on Thu, 29 Jan 2015 23:15:18 PM
All use subject to JSTOR Terms and Conditions

http://www.jstor.org/page/info/about/policies/terms.jsp


Some Nigerian Head-Hmnters 187 

between the various partisans, especially if the disputants be of different towns. 
Men have been wounded in these miniature battles, and even killed. If there be 
no means of deciding to whom the beast' belongs (say if it has escaped, has got 
rid of the arrows, and is caught by others who did not see it wounded), the 
claimants will be required to go through an ordeal (see page 165) or it will be 
divided amongst the whole party. The owner of the carcase takes it to his house, 
where it is eaten by the family and relatives, he is not compelled to give any of 
it away, though he may ask the mneakwap to the feast, and perhaps even the agwam. 
The people do not go hunting again until all has been eaten; none is preserved. 
As with us, a man may try to purchase popularity if trying for any office. The 
poisoned meat does not seem to be dangerous. 

I have not seen any game-stalking (nor game), so do not kinow if they dress up 
to represent their quarry. The Nadu (cannibals with pierced noses to the south) 
do, however, and have a wooden helmet with horns to which a hide can be attached 
(see Plate XXII, Fig. 2, No. 18). Pits were dug for animals in the old days, but not 
now; and there are snares for birds, I am told. Dogs and horses are not used, but 
with the Gannawarri and Kibbo most of the members of the hunt are mounted, and 
they drive each year in a very large circle, which constantly decreases, everythinlg 
in sight being slaughtered and eaten. This procedure soon exhausts the game in 
the country; no doubt the Kagoro did the same kind of thing formerly. 

The weapons are the same as for war, the arrows all have a similarly shaped 
head, there is no distinction for different sized animals, they have only one point. 
Weapons are made to kill, or at any rate disable, so that the flesh may be secured, 
the skins are only a secondary consideration. It is no reproach, from a huntsman's 
point of view, to wound and not capture an animal, but the relatives-who would 
thus miss a feast-might have a word or two to say in the matter. Only men 
take part in hunting and fishing. 

So far as I know there is no fishing with a baited hook, and I am not certain 
whether small cast-nets are used or not. Fish traps (Plate XIX, 
Fig. 32) are made of cane, the idea being the same as in ouir 
lobster-pots, but those of the Kagoro are much longer in 
proportion to the breadth. 

Relations of Animals to Man.-The horse is not used in 
war or hunting. The Kagoro and Kajji have but few, the 
Moroa and Attakka a fair number, brought from Zaria. They 
are about thirteen to fourteen hands high and rather weak. The 
bridle is made of leather (see Plate XXII, Fig. 2, No. 25), 
sometimes ornamented with brass; there is no bit, but a toothed 
half-hoop of iron passes behind the animal's jaw to join a 
similar half-hoop above the nose, and can be tightened by a 

IA.~ ~ ., v 
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MOROA BRIDLE ORNA- 

MENTED WITH BRASS. 

I have used the word " beast " above, because disputes will seldom arise about the owner- 
ship of mice, since they cannot get far away. 
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pull on a rope on the left side, which forms the rein. The saddle-if any-is a 
goatskin tied on to the back. Some of the pagans in the district make a cut in the 
skin over the back-bone about a foot long and open it out so that the flesh swells 
up and forms a pad; which, after a time, seems to become callous. There are no 
mules nor donkeys. There is no branding nor castrating. Bells of different 
shapes are attached to the manes and tails of horses and to the necks of other 
animals. 

ROUND BRASS BELL. ROUND IRON BELL. FLAT IRON BELL. 

The dog is used as food, and always forins part of the marriage gift. It is 
a poor specimen-I fancy only one breed, they all look the same-but since it is 
a cur it makes a good watch-dog and seems to be affectionate.. It also acts as a 
scavenger. No cattle are kept, but goats and sheep are. The flesh is the only 

part used for food, not the milk. Clothing is made from the skins. 
There seem to be mythical animals, but when the ancestors of the Kagoro 

came to the country wild beasts seem to have been numerous (see page 140). 
I have not heard of any monsters in the water, the crocodile is present (in the 
Kaduna) and he is sufficient for their imagination. As mentioned before, some say 
that animals have souls, others not, the former seems to be the more widely 
accepted view. Certain names of animals are given to children, as well as those 
to commemorate events; jin, the hedgehog, and zat, the buffalo, are common, also 
k,ura (the Hausa name for the hyEena). 

No animals or birds are used for game fights. A fowl can act as deputy for a 
human being in an ordeal. 

XV. MORALS-INHERITANCE-VARIOUS. 

Morals.-It must be remembered that the Kagoro to a great extent regards 
things as right or wrong in proportion to the ability of the sufferer to exact com- 
pensation from the offender. Only in the case of offences against the meakwap 
(the chief priest) do the laws seem to be upheld by the whole town, the agwam 
(chief) certainly does not get such support. Once the agwam of Fada Kagoro was 
kept for two days in Jemaan Daroro by me, and on his return found that two of 
his goats had been stolen, and Abomong lost a wife when away from Moroa for 
three days. It was therefore very hard to prevail upon any of these people to 
visit me. 

There are, I think, no legends of heroic ideals of moral excellence, he who is 
strongest on earth is strongest also in the next world, so there is no virtue in 
humility. 
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It is wrong to steal from a fellow tribesman-especially one of the same town 
-although he may not be strong enough to have the thief punished, but it is no 

crime to steal from a stranger. Wives and children are, I should say, treated very 
well because they can always run away to the women's fathers. Generosity at 
times of akann feasts or hunting is praiseworthy, but I doubt if it is much practised 
at other times. Moroa and Kajji are more open-handed than the Kagoro, owing 

to their countries being more peaceful and open to traders, and perhaps-with the 
Kajji, at any rate-also on account of the Mohammedan influence. Gluttony, 
laziness (except in the young men and all females) and dirtiness are very far from 

being condemned, since all are guilty. The mXeakwap is respected, the agwam also, 
but to a less degree, -eYcept for this there is but little reverence shown to the aged. 

Inheritance.-(a) Children.-When a woman conceives, or within a certain 
time after the birth (three years is the outside limit), the husband, if he wants the 
child, must make a present of three goats' to his father-in-law. If the womnan 
has changed husbands meanwhile, endless disputes arise, for her father can let 
another inherit the child if he pays him five goats (and, as in courtship, he often 
takes presents from more than one), or the woman may refuse to give her offspring 
to either her father or husband. A child always belongs to the woman's father 
unless the husband has paid the proper fee within the proper time, and never to 
the woman herself. 

(b) Property.-The grown-up son of the deceased will inherit the house and 
any of his father's wives-except his own mother-not taken by his paternal 

uncles, who share in the property together with the other brothers. If the children 
are all small, the paternal uncles manage the property for them; if no children, 
they take it. Only sons inherit land not daughters, and the widow gets nothing, 
for she has never properly entered her husband's family, being always subject to 
her father, and as he has been paid for her, nothing more can go to her family. 
Daughters will receive property from their husbands later, their marriage fees will 
be received by their eldest brother if grown up, or else by their paternal uncles, 
but the uncles on the mother's side get nothing. If the widow has no grown-up 
family, nor step-family, nor brothers-in-law, she can marry and bring her husband 
to the house, as she seems in this case to have a temporary interest, though it is 
not for life. Also if she has no brothers-in-law nor grown up stepsons (who might 
claim her in marriage), she can live with her son if grown up, and look after his 
children, if any. 

(e) Land.-A man is free to mark out a farm on any unoccupied land. He 
must consult the spirits (see page 155), but no permission is necessary fro:m the 
chief. If he has begun to till the land he establishes a claim to it so long as he 
keeps it under cultivation, but if he abandons the farm another can then take it. 
No female can inherit or own land, nor male minors until grown uip, only those 
(men) who can farm. Stones and twisted grass are usually used to mark the 

I There is some slight variation in the fee, no doubt depending on the rank of the persons 
concerned. See p. 169. 
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boundaries, anid if a neighbour moves these he must restore the stolen land if 
caught, but it is, probably, nlot wrongdoing, only sharp practice. 

Various.-When an accused has been captured and brought to trial, the pro- 
cedure is as follows. The meakwap calls the elders together to form a court, the 
accused is present with his relatives; if a minor, his father or guardian acts for him. 
If he says he is innocent, and there are no witnesses to the crime, he is discharged; 
if there are witnesses he must drink sap (see page 165). A man bringing a false 
charge is likely himself to be accused of the crime, but there is no punishment 
otherwise. The punishments are death, compensation, fine, and banishment. A 
wife may pay her fine through her husband or her father; in the latter case the 
marriage is dissolved. Children are not punished except for theft. There is no 
flogging inflicted by a court. 

If sons kill even their fathers' murderers they must spend a year out of the 
town. 

Adultery is a grave offence, but it is almost unknown. If a woman leaves her 
first husband for another, and the second is away, the first may urge her to return. 

If he succeeds and has connection with her this is not adultery; if, however, the 
act were to take place in his rival's house it would be, for the woman is then 
considered as belonging to the first husband again. If the first did sleep with the 
woman in the rival's house the latter, if he caught them, could kill the man 
without punishment. The woman would not be killed, for she would be a loss, 
also no other woman would marry the slayer. Offences against chastity, although 
not crimes, are very seldom committed, owing to the fear of ridicule and contempt. 

The modes of execution are stoning for offences against religion, choking for 
using black magic, but for all private quarrels the vendetta ensures the use of the 
knife, club, or arrow. I should say that there was even of old very little real loss 
of life unless the disputants fought at once, for most of the judges and injured 
parties being habitually thirsty individuals, a feast of akann would nearly always 
secure an acquittal. 

APPENDIX I. 
THE HARE AND THE GUINEA-FOWL. 

(Related by Tagamma.) 

The hare and his friend the guinea-fowl set out to salute his mother-in-law 

(another hare). As they were about to go, flour was ground and put in the 

haversacks. When they had arrived at a stream, they put (them) down, so that 

the parents-in-law should not see. When they had hidden the flour and a spoon 
and a ladle (in different places along the route), the hare sent the guinea-fowl on 

ahead and said, " If when you have arrived at the house you see that we have been 

given soup bring it back and get the ladle; if we have been given porridge, bring 
it back and get the spoon." When the guinea-fowl had gone, the hare ate up all the 

flour (which, mixed with water, is the usual refreshment of the traveller), and 
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when she had returned, bringing the soup, the hare sent her back to get the ladle. 
When she had gone, he drank up all the soup, and when she returned he said, 
" How long you have been, my father-in-law has been and has drunk up all the 
soup, but I have left you a little from my share." 

Then the hare again sent the guinea-fowl on ahead, and said, " If we have been 
given porridge, bring it back and get the spoon." When she had returned, bringing 
the porridge, the hare sent her back to get the spoon. When she had gone, he 
drank up all the porridge, and when she returned, he said, "How long you have been, 
iny father-in-law has been and has eaten up all the porridge, but I have left you 
a little from my share." 

When she saw that there was no more food, they set out for home. 
When they had reached the stream where they had left their flour, the hare said, 
"Now let us make fur-a (flour and water), you go over there, while T drink mine 
here, then you come here and I will go over there, and let you drink yours." When 
she had gone, he ate the lot and left only the dregs, and when the guinea-fowl came 
to eat hers, the hare called out, " U-u,-." Then the guinea-fowl said, "What 
is it ? " He replied, " It is (the sound of) mourning, our people have died." Then 
the guinea-fowl asked, " What shall we do since our people are dead ?" The hare 
replied, " Do not let us return to the city to die, I am going to die in the water, 
you throw yourself into the fire." And he continued, " 0 guinea-fowl, if you see the 
water becoime red, you will know that it is my blood, and that I am dead. Then 
you must throw yourself on to the fire," and she replied, "Very well." So the 
hare went and threw some red earth into the water, and when the guinea-fowl saw 
that the water had become red, she threw herself on to the fire. 

When the hare smnelt the feathers burning, he came up and said, "I have 
obtained a feast." So he plucked the guinea-fowl and ate her, and said, "Ahem, 
this one has not much flesh."' 

1 For the stories from which this has come in all probability, see Hausa ?itperstitions and 
Customs, No. 24, and Folk-Lore (Sept. 1910), No. 13. 
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APPENDIX II.-PHYSICAL MEASUREMENTS. 

w ~ ~ ~ ~~~~_D-C 4 
- 

c C)eQ Cd - 

-ci .Z! -dC, 
b bJJ bfi.. 

.1-4 g -4 4 c~ Ca Q -D m U2 0 o C~~~~~~~~~~~~~~ ~~~~~~~~ ~~~~~~~ U2~~~~~~~~U 

1 2 3 4 5 6 7 5 9 1 0 1 1 1 2 1 3 1 4 1 5 1 6 1 7 1 8 

1 6 Kagoro. 1632 788 1202 192 144 557 213 101 137 103 109 4 3 4 5 1762 75,00 104,65 

1 9 1745 844 1270 194 142 544 208 116 136 9 7 108 5 1 4 6 1940 73,19 90,19 

3 8 1652 779 1240 187 139 541 211 108 141 106 113 4 2 4 8 1773 74,27 114,28 

5 2 1601 788 1185 183 139 528 204 112 123 9 9 112 5 0 4 7 1730 75,95 94,00 

134 1645 791 1204 182 139 528 213 118 134 103 114 5 5 47i 1762 '76-3 7 85.45 

161 1559 790 1182 183 141 528 209 117 136 106 121 5 1 42 1685 77-04 82,35 

162 ~~~1656 840 1223 188 143 538 224 117 142 105 116 48 44 1858 7-6 9,6 ti 

163 1600 831 1210 185 135 523 214 105 134 102 114 42 44 1734 72-97 104-76 

164 1631 840 1213 179 137 521 210 107 132 104 113 45 45 1766 76,53 100,00 

165 1612 870 1195 191 147 560 224 107 139 106 113 52 47 1803 76,96 90,38 

16333 8161 12124 1864 1406 5368 2130 1108 1354 1031 1133 479 455 17813 754,34 957-72 

166 1533 823 1131 191 146 545 214 111 135 91-1 114 45 37 1687 76,43 82,22 

167 1561 860 1142 181 144 525 218 107 135 108 118 47 43 1764 79,55 91,48 

168 1555 855 1151 193 145 553 221 114 139 110 120 51 47 1756 75,12 92,15 

169 1539 856 11032 183 137 526 206 106 133 103 116 46 42 1806 74,86 91,30 

170 1655 874 1198 182 145 539 224 109 139 101 109 44 41 1885 79,66 93,18 

17,11 1600 841 1174 195 144 557 225 116 137 103 113 52 47 1767 73-84 90,38 

172 1534 805 1128 187 142 536 221 108 142 100 109 43 45 1810 75,93 104,65 

173 1577 840 1155 186 142 535 218 107 139 101 110 45 42 1803 76,34 93,33 

174 1625 848 1190 197 148 553 222 122 142 101 112 54 45 1860 75,12 83,33 

175 1516 840 1118 192 141 550 218 109 132 103 115, 47 43 1724 73,43 91,48 

15695 8442 11519 1887 1434 5419 2187 1109 1373 1021,1 1136 474 432 17862 760,28 913,50 
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176 1610 813 1189 181 140 525 217 116 142 109 128 48 43 1829 
177 1545 821 1140 193 139 543 217 109 '139 101 112 52 44 1760 - 

~178 1602 835 1160 193 146 559 214 112 146 108 122 46 43 1926 
179 1423 776 1151 183 141 520 204 116 130 -1 -' 58 46 1672 

-- 

180 1575 789 1153 178 149 532 198 81 142 94 105 40 44 1755 
-- 

181 ~~~~1561 824 1145 185 143 534 226 114 137 107 120 46 41 1718 
-- 

182 1610 866 1202 197 145 564 223 141 139 111 121 48 42 1808 - 

183 1602 854 1168 199 146 561 230 119 140 108 116 47 47 1876 - 

184 1646 863 1199 189 135 542 217 113 138 105 115 53 45 1868 
-- 

185 1690 849 1234 195 143 561 224 115 140 109 115 49 42 1906 - 

15864 8290 11741 1893 1426 5441 2170 1136 1393 952 1054 487 437 18118 
-- 

186 1601 878 1170 195 145 558 226 114 140 111 120 46 46 1770 - 1 
187 1652 846 1210 184 144 532 218 107 136 101 112 48 46 1933- 
188 1564 841 1151 186 140 531 222 112 137 110 118 44 46 1742 - 

189 1732 900 1290 191 144 540 224 109 136 105 113 46 56 1965 - 
- 

190 1545 868 1116 186 132 527 230 116 137 106 120 52 51 1955 - 

301 - - - 189 145 541 213 105 133 - 46 43 1765 
-- 

302 - - - 190 146 534 222 118 141 - - 50 47 1880 - 

303 - - - 187 147 561 217 110 143 - - 45 44 1770 - 

304 - - - 175 144 525 217 111 136 - - 38 39 1788 
-- 

305 182 142 531 210 110 134 -- - 54 41 1788 
-- 

o ~~~~~~8094 4.333 5937 1865 1435 5380 2199 1112 13"I3 533 583 469 449 18356 
-- 

IEyes diseased. 
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PHYSICAL MEASUREMENTS-COntd. 

~~~~~4 ~ ~ r- 0-- 

- -78 -r" g 
. 

1 2 3 4 5 6 7 8 9 10 11 1 2 13 14 15 16 17 18 

306 Kagoro - - - 199 148 574 228 119 140 - - 50 44 1788 - - 

307 -- 187 139 535 215 117 134 - 47 47 1855 - - 

308 - -190 145 547 210 104 129 - - 47 44 7685- 

no I ~~~~~~~~~~~~~~~0 
309 - - 19 143 550 218 118 133 - - 47 41 1760 - - 

310 - 1 186 143 542 2211 111! 141 - - 46 46 1785 - - 

311 - - 19 148 547 227 119 135 -j 48 43 1680~ 

312 - - 192 132 533 206 108 140 -t-I i 41 1789- Z 
313 - - - 197 141 566 230 115 141 - - 56 45 1770 - - 

314 - - - 16 147 568 230 122 141 -I - 46 46 1765 - - 

315 - - 193~ 141 550 218 118 141 - - 49 45 1772 - - 

- - - ~~~1924 1427 5512 112203 1149 1375 - - 487 442 17649 

316 - . 189~ 142 531 207 105 133 - - 47 42 1721 - - 

317 - - 191' 142 540 216 116 141 - - 49 44 1794 - 

318 - - - 186 141 552 214 108 136 - - 47 44 1639 - - 

319 - - 190 146 547 224 107 132 - - 39 44 1600 - 

320 - - 19 142 540 223 118 136 - - 57 41 1665 

321 - - - 188 146 544 224 113 137 - - 47 44 1803 - - 

322 - - - 181 145 532 228 117 136 - 47 43 1746 - 

323 - - 1911 151 550 217 100 138 - - 46 46 1706 - - 

324 *,- - 191 141 550 226 116 138 - - 44 45 1658 - - 

325 - - - 187 147 540 217 105 136 - - 44 41 1766 - - 

- - - ~~~1886 1443 5426 2196 1105 1323 - - 467 434 17098 - 
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326 - - - 182 132 518 219 110 128 - - 46 47 1753 - - 

327 - - - 192 144 550 233 125 141 - - 50 46 1850- 
328 - - - 197 136 552 225 105 142 - - 49 46 1835 - - 

329 - - - 176 143 518 209 99 130 - - 47 45 1695 - - 

330 - - - 193 140 548 231 112 134 - - 45 45 1790 - 

331 - - 188 139 527 227 119 138 - - 48 42 1859 - - 

332 - - - 181 144 532 224 ill 141 - -- 49 51 1685 - - 

333 - - - 195~~~~iu 149 561 225 116 137 - - 57 44 1827 - - 

334 - - 175 139 515 217 106 133 - - 46 43 1687 - - 

335 - - 172 135 508 206 106 131 - - 51 43 1782 - - 

- -- - ~~1851 1401 5323 2216 1129 1355 - - 488 452 17763 - - 

17 1707 855 1272 187 145 542 223 121 137 94 107 53 44 1882 7752 8301 
118 1576 825 1160 193 143 556 218 118 138 102 117 47 42 1595 7409 8936 

3283 1680 2432 380 288 1098 441 2309 275 196 224 100 86 3477 15161 1723 

1Omitted by clerk from proper place in list anld in calculations 

LIZI)~ ~ ~ ~ ~ ~ ~ ~ ~ ~ ~ ~ ~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~- 
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PHYSICAL MEASUREMENTS-COHId 

4-D toID 

- 0 4 ~~~~~~~~ r 
-4a 

2 3 4 6 7 8 9 12 0 1 1 1 1* 3Q 

120 1716 850 1255 207 154 590 219~0 12 146 112 12 6C 8 144725 53 

12 2 376 40 532 60 7 58 92 109 115 123 130 149 15 164 7017 189 

117 Kaj 16853 850 1232 199 141 565 225 114 141 108 119 47 47 1860 76085 100-00 

118 1643 866 1229 202 148 578 234 116 1437 106 115 452 43 1830 73261 82695 
120 1716 850 1255 2907 1540 590 219 120 146 112 1217 56 48 1944 72458 82535 

121 1676 905 13201 201 150 578 226 192 145 113 120 49 48 1945 70140 979546 
123 1685 834 1245 184 140 533 226 119 1436 102 112 45 45 1837 76082 10000 ~ - 

124 ~~~1696t 8447 12456 1864 1441 5402 2224 1193 1378 1062 1130 458 437 19752 77416 895557 

126 1720 900 1275 190 140 548 226 123 1:35 106 117 52 43 1908 7368 7826953 

127 16970 824 1261 191 141 544 220 912 131 100 110 46 43 1810 73801 93461 
1328 1641 800 1220 182 144 541 203 113 1439 103 118 50 44 1845 7526 800072 

~129 1702 854 1280 2902 139 565 233 128 141 106 115 56 43 1826 76881 7678 0 

136~1 69'21 8952 12562 1944 1441 5582 2234 1415 1398 1062 1160 498 447 18757 73560 8914478 

130 1690 825 12380 184 144 5735 2034 116 140 107 117 456 44 1880 78260 78533 
131 1700 851 12695 196 149 5565 230 112 134 110 116 46 47 1858 76017 87217 
132 1789 867 1275 190 143 543 223 113 139 101 1120 55 51 17902 75269 92725 

1438 1628 7821 12195 196 145 5560 216 116 136 112 126 49 43 1897 75397 87-75 

17121 8481 12630 1924 1449 5539 2225 1175 1397 1071 1176 495 458 19135 753,58 931,98 
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144 1675 804 1213 191 140 541 209 116 135 105 118 54 46 1920 "73,29 85,18 
145 1373 778 1172 189 150 548 216 115 139 106 116 49 46 1702 79,36 93-87 
146 1666 846 1245 197 148 568 236 115 143 111 119 47 40 1795 75-12 85-11 
147 1603 793 1192 187 144 545 207 109 131' 104 116 47 47 1740 76,47 100-00 
148 1686 845 1250 196 142 558 231 113 141 109 118 49 47 1875 72,45 95-91 
149 1655 827 1251 190 138 532 221 111 131 101 111 46 42 1775 73-15 91V30 
150 1645 812 1270 187 147 544 216 116 134 105 118 46 38 1778 78,60 82-52 
151 1870 918 1380 204 146 577 236 120 148 110 128 49 49 1983 71'56 100-00 

153 ~~~~1613 845 1210 188 141 537 209 102 129 10 10 45 8 170 39 166 
154 1656 866 1236 191 146 550 226 119 145 108 121 51 45 1843 76'43 88-23 

16445 8335 12419 1920 1442 5500 2207 1136 1376 1060 1175 483 448 18161 750-36 928-78 e 

336 - 97 149- 237 125 140 - - 53 46 - - 

337 - - - 191 142 - 221 116 140 - 52 47 - - - 

338 - - I20 143 - 229 123 144 - --51 51 - - - 

339 - - - 200 140 - 220 121 141 - - 50 51 - - - 

340 -181 134 - 221 120 140 - - 50 45 - - - 

341 - - - 197 147 - 226 116 147 - - 52 42 - - - 

342 - - 186 150 - 220 116 146 -55 42 - - - 

343 - - 196 iM - 219 114 143 - - 48 46 - - - 

344 - - - 1931 137 - 214 106 142 - - 45 46 - - 

345 - - 193 151 - 219 118 *128 - - 51 45 - - - 

-- - - ~~~1934 1444 -2226 1175 1411 - -507 461 - - - 

*Top of skull projected to even outside the ears. 

This content downloaded from 128.235.251.160 on Thu, 29 Jan 2015 23:15:18 PM
All use subject to JSTOR Terms and Conditions

http://www.jstor.org/page/info/about/policies/terms.jsp


P'HYSICAL MEASUREME'JNTS-COntd. 

bb 4 _ 4 
-4Z 

a) Cd 
Ca~~~~~~~~ ~ ~~~~~ - -~~~~~~~~t -4a 

0~~~~~~~~~~~a N 
Za) 

1 2 3 4 5 6 I7 8 9 10 I11 12 13 14 15 16 1 7 18 
346 Kajji - 191 146 - 241 123 146 -- - 50 47 - - 

- 

347 - - - 189 149 222 105 133 - - 47 45 - 
- 

348 - - - 200 151 - 225 110 137 - - 47 8 - - 

349 - - - 196 144 - 238 122 146 - - 49 45 
- 

350 - - 184 143 - 206 105 142 - - 4 7- - 

351 - 199 146 - 248 128 144 - - 58 51 - - - H 
352 - - - 198 141 - 218 113 136 - - 45 47 - - 

- 

353 -- - - 187 143 - 220 114 134 - - 48 4 - - i 
354 - - - 18G 140 - 217 116 144 - - 57 4 - - z 
355 - - - 188 134 - 211 109 136 - - 51 45 - 

_ 

- - ~~1938 1437 - 2246 1145 1.4 18-8497 466 - 
- 

356 - - 180 141 - 213 109 134 - - 46 44 - I- 
- 

357 - - - 196 158 - 232 122 136 - 45 46 - 
- 

358 - - - 178 151 - 218 112 144 - - 45 44 - 
- 

359 - - - 198 145 - 208 109 14d5 - - 49 49 - - 
- 

360 - - - 185 143 - 203 106 133 - - 42 40 - - 
- 

- - - ~~~917 738 - 1074 558 692 - - 227 223 - - 
- 
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I~ ~~ ~ ~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~ ._ ..... ... .. 

(Photo. Lieut. Ewatt.) 

FIG. 1.-MAN OF GITA BISSA, SAID TO BE 

A MADA, POSSIBLY A NADU. 

(Photo. Liett. 'watt.) 
FIG. 2.-MADA MAN OF GITA BISSA. 

~~~~~~~~~~- ---------------- 

(Photo. Lieut. Ewatt.) 
FIG. 3.-WOMEN OF SANGA (NINZAM). 

tof : .:.. 

(Photo. Lieut. Ewatt.) 
FIG. 4.-MAMA MEN OF AKWARRA. 

NOTES ON SOME NIGERIAN HEAD-HUNTERS. 

This content downloaded from 128.235.251.160 on Thu, 29 Jan 2015 23:15:18 PM
All use subject to JSTOR Terms and Conditions

http://www.jstor.org/page/info/about/policies/terms.jsp


Journal of the Royal Anthropological Institute, Vol. XII, 1912, Plate XXII. 

N -. 

F,IG. l.-KAJJI CHIEFS. 

2.~ 

FIG. 2. 
14. Wooden-headed arrows. 15. Quiver of iron-headed arrows. 16. Hide shield. 17. Wooden tray used 

for carrying firewo od, etc. 18. Nadu hunter's wooden helmet. 19. Waiwai priest's head-dress. 
20. Wooden spoonsc (Kagoro and general) for stirring porridge, etc. 21. Horn. 22. Kadara tail. 
23. Mada magic squeaker. 24. Kinife. 25. Kagoro bridle. 26. Woman's belt. 

NOTES ON SOME NIGERIAN HEAD-HUNTERS. 
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PHYSICAL MEASUREMENTS-cOfltd. 

Nationality. tlo t7j O t X a- $tG1 % E U, 4 42 . - 

1~ ~ ~~~~' 10 2 3 0 11 j1 p3 1 5 1 7 1 

142 4:- M82 42 -4 189 

20 Ce Ca1 fr 73 o~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~c Ce 

1 2 3 4 5 6 7 8 9 10 11 12 13 I14 15 16 1 7 18 

142 Moroa 1730 862 1285 194 142 553 223 121 142 107 120 52 44 1883 73i19 84,61 

20 Kagoro-Kajji - 186 137 543 214 113 141 101 110 48 46 = 73'65 95,83 

119 1594 810 1162 185 134 525 223 108 131 100 105 46 39 1732 77 83 8478 $ 

37 Kagoro-Attakka 1721 845 1255 199 136 560 212 110 138 105 112 52 48 1840 6830 92-30 

116 Moroa-Katab 1760 865 1305 196 149 568 228 112 140 107 120 50 47 2600 76,02 94,00 

140 ,, , 1840 908 1374 201 151 580 247 135 147 117 130 55 44 1998 75,12 80,00 
141 ,, , 1772 840 1300 198 131 551 216 104 134 105 120 46 49 1945 66,16 106,50 
152 , ,, 1705 862 1270 196 148 575 225 118 140 108 124 50 45 1885 75'51 90,00 
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